ADOLPH KOLPING

HIS LIFE AND WORK

14

Kolping Society
Aloor-Kallettumkara

www.malankaralibrary.com



A

MALANKARA

LIBRARY

www.malankaralibrary.com



Kolping Academy—10

Fr. Adolph Koipmg

" His life and work

www.malankaralibrary.com



* Fr. Adolph_Kolping His Life and Work

- Printed at .
B. L. M. Press, Aloor

Published by .

Kolping Academy o
Kolping Socie_tj;”f’ '

- Aloor-Kallettumkara
Trichur Dt.

Kerala, S. India

Copies-1000

Price Rs. 8-00

www.malankaralibrary.com



Adolph
HIS Ln‘e and \/\/ork

Home,Chmchand S@hooj -

: Adolph Kolping. was- bb"rn"Dééerdbe‘r 8,°1813"n"
a small village between Cblogne “and Dueren- ‘It Was
durmg the days of groat rest'eSQness ‘and transformatlon t
these: may be sun*med up” m four conmse phrases

: The emnomlc revlou’uon

Unt.il well into the 19th century the majority of,
the people.of Europe  mdde. their- living ‘from tilling-
the s:o_i'l,__from agriculture. A small number only wete
eng‘aged in’ commerce -and trade. With the invention
of-?rﬁ.achj'nQS:‘..-the .industrial revolution came into exi- "’
stence.. Thé ‘massiproduttion of commodities require
umber of people. “As a result many’ people’

v rural areas and settled closér to ‘the factonesf“'
in e #Footer séctions: & cities-“Now thers arose




problems which did not exist in the pre- industrial
ages. '

The social revolution

In the still predominant rustic and handicraft
society of the 18th century lived closely bound together
as a community, The agricultural society experienced -
this community spirit through working together on
the farm and through border- land associations, in
the handicraft profession by means of the guilds.
with the coming of the industrial revolution people
were torn away this community spirit. The rural
organization was dissolved and the ties to the guilds
were abolished. That meant on the one hand relief
and. deliverance, and on the other individual persons
were thrown into the simmering and unstable industrial
cities. As a result the relieved workers of the farms
and artisans were forced into the unfortunate depend-
ence upon the newly established capitalism.

The political revolution

. Motivated by the French revolution the middle
class pushed their way into political power, parti- .
“cularly after the battle of Leipzig in 1813 which
freed. Europe from the domination of Nepoleon:
Attempts to re-establish absolution in. government  ~ :
ailed. Step by -step the idea of fr_é;ed.om*triumphed:_ AT
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the idea of freedom was understood in the most liberal
- sense.. Indeed, the State should only be charged
with the protection of the people, but not to interfere
in the lives of the peopte. This could only come
in handy for the privileged class. Those who poss-
- essed neither property nor privileges could not agree
to this. '

The spiritual revolution

The industrial development demanded freedom
economic limits, social commitments ant political
~domination. The cry for freedom soon arose also
against the spiritual authority, against religion and
against Church. In a hasty optimism it was considered
all questions of mankind and of society could be
solved. by man by his on power as soon as he would
not be hindered by religious and supernatural interests.
And the call arose the battle against the spiritual
and religious forces.

This economic, social, politicial and spiritual break
'marked of the 19th century and led te problem
which are summerized in the social question. lts
solution served as principal task of the second half
of the 19th century.

‘Upon this background we must study the life
and work of Adolph Kolping who as a priest

_www.malankaralibrary.com
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“a sociologist and social reformer accomplished .in his
own.way a solution to the social question. , - .

Kolpmg S parenls were plam and em~p|e but deeply'
"rellglous people He writes about them as fol!ovvs
"My parents were peaceame and respectable people
whose entire fortune consisted of a large fam|ly the
‘support of which glves them. plenty #¢ do. l\{lyg ather’s
head of sheep, a small home with a garden and litile
‘plot of land constituted to this ‘day yet the faithfully
. safe-guarded inheritance from ,oux:fore-fafh‘ers.gHoWev,e!'
the thing my parents were.- more -concerned -.about
~was. the rearing of their. children”

Kolpmg s father vvas a quut but upught and honest" -

‘man. He was the shepherd for the. commumty ‘and

“mainly took-care of the sheep of the ‘owner*efthe :

-Mellerhof about whom something will, still:-be said.
in addition to-his work, his children; their.up -bringing
and schooling meant everything to him. Adolph Kolping
on one occasion related an incident about his father
“that he.shoved his school friend,. the son of the iegal
adwser of a royal domain, out of ‘the house because
~:'_‘he had made some derogalory commentq about the
paster. His father mlght have accompamed him to the
“'priesthood, but he died durmg the night "of Aprll 12,
1845, the night before his son's ardinationin the
Minerite Church. As the deacons were entering insolemn
wprocession into.the church his sister -broke the sad
- news of his father's death.” Nevsrtheless he. presérved

www.malankaralibrary.com
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his self-control as eyewitnesses attested. The ‘strong
personality ‘of his father still lived ‘Wwithin h|m

Kolping: speaks agam and again of hlS mother
with deep reverence and esteem. Shevwas a .quit,
modest women, a:woman lost in thought. She was
“the heart of the family. From her he must have inherited
his warm-heartedness. But that.delicate melancholy
yes, aftim_es the depressed mood which- accompanied
him all his life; may also be traced back to his-mother’
In his poems and poriraysls the heart of ‘his. mother.
continues to live. From the father Kolping came forth
an “the masterful: organizer, “while from his "mothet
“he came as the warm-heated, ' undefstanding i-father
of the Journeymen. S TN

H|s mothe. dled July4 1833 as. Kolpmg reachcd
he age of 20 year. She was unable to I|ve Iong enough
to see him a priest of God. However her son Adolph
Kolping expressed his deeplove for her madeeply
moving poem on her home- Comlng into eternny

‘Family life s

“this own experience in his ' family explainiiwhy
kolping later become the apostle of family. life: This
thought constantly echoed in his talks and his V\}r'it‘ing's
as he described family life in his Home: “‘There ‘in‘a
little room when ten people were swatting: flies-on
the' walls. seven eight o1 nine were - sitting close-and
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cozy together, old grandfather in the armchair behind
the stove, mother and sister at the spinning wheel,
uncle Michael, from the neighbourhood, in the corner
with father émoking their pipes, myself sitting next to
the lamp reading “"Eulenspiel’’ or the **Vier Haimond-
~skinder’” two most popular books in those days. Every-
“thing was so satisfyfng -and delightful. | still dream
about it. It was a-blissful and happy time in those days
" for a youngster ‘to be in the bosom of family where
without mentioning any name, you imbibed in ful
the most intense love.

- Here in this family where prayer and religious
exercises were fostered, as Kolping constantly stressed
and where a deep trust in God prevailed, Kolping
ound out that family happiness is not, above all, based
upon external property but on a productive and
fruitful Christian life. .

Parish and rural school

However not only the home but also the spiritual .

life in Kerpen especially the school exerted a powerful
influence upon Kolping’s later life. In the first place
there was the pastor, Fr. Heyd .who had united
/Kolpirig‘s patents .in marriage and also baptized him
-and prepared him for his first holy communion. On
.Kolpingv’s first communion day. Fr. Heyd, on his siz
bed, called Kolping to his bedside and said to him:

i
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| bless you, my child, God, it seems, has called you
to great things” Fr. Heyd died on May 8 1826.

For the rest of his life Kolping never forgot that
day. During his studies at Munich he wrote in his .
diary. “You always like to think about .your. home, )
especially however, when days and feasts recur which
remind you especially of those things which made
your home so precious. On this or that day | received
my first holy communion, and when that note worthy
day recurs the entire heaven of this "ardent joy .of
youth once more opans up before me. Many years, it .
is true now lie between that spiritual marriage feast
of the p:rest and most sublime joy of youth and the
present day, but as | thought of this during the divine .
services my soul was again moved to its innermost. -
depths " :

In 1819 Kolpmg began his school- davs WhICh he __
called the happiest days of _ life. Un_d_oubtedly the_
reason for this was his teacher, Jakob william statz.
Concerning him Adolph Kolping wrote. I Spent the
happiest hours ¢f my life under his. eyes. when with
the love of a father, when. he talked to: his attentlve
pupils about the lives of'great men or appruz,ed_ them
of knowledge which, although beyond the sphere of
an.ordinary rural school was still welcome to boys
craving for knowledge. But exactly ewing to this urge:

. after higher studies was planted in my soul which‘ -
| could not suppress it later on. ' :

‘www.malankaralibrary.com
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.. In-this atmosphere the hunger for learning and’
knowledge ‘grew- in Adolph and alse the ability to
' pass that knowledge and learnlng on to others That
greatest instructot of the common people and the.’
greatest somal refo.mer of the past centurles

Vocatlonal trammg and efficiency

~+In pursuit for his high school examination Adolph
Kolping wrote. '| would have gladly continued my
studies after-the grade schodl but my parents: could
not make ‘up their mind ‘there to, because where could
they find the means to carry’ out such a plan. There
was no one at 'the time who would have financed
suchan undertaking, -and 'without outside help it -
was absolutely impossible. So the most reasonable

thing to do was 10 learn a trade. Even with the choice"
of sucha ‘one | had to take into account the circum-

stances’ of my parents since | could not expect them
1o spend more on me than on the rest of the children. _’
Idecnded then, although ‘with a heavy ‘heart, to Iearn '

the shoema'\mg ‘trade. Isoon found a master. in this

trade m my hometown and then not guite 13 years"
_-old | began my apprentlceehlp

‘ Thus after Easter 1826 Adolph Kolplng his- hegan
apprentlceshlp under the master shoemaker Meuser :

and after three years: made his journeyman’s exami-i' .

nation with excellent reference.

www.malankaralibrary.com
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wrciiaThes }ourneymen y"e‘a-‘és

After workmg several years as a: Joumeyman
vanous shops- in. the vicinity of Kerpen, Kolping went
to, Cologne where. . he cou!d _wotk ‘in the- leading- -
haudncraft shops Here in Cologne he became personally:
aware of the :social mlsery of the Journeymen | came
to Cologne s best .shop, a place for. which many had
appued in vain. My insides still shiver when | think
of those. frightful. .days which | spentin the: midst of the.
disspluteness and lm“mo_rah.ty of Germany'’s craftsman.*”

. The si’tuation which K‘olping"describes here is the
result of the d|s|htegratton of, the guilds. .In. former
days the apprent(ces and Journeymen lived in_the home
of the .master .and were part. of the family; now the
pub or saloon _the street. and lodging houses, became
the. meetlng places for the, Journeymen as. Kolpmg,‘
in h:s penodlcal Der GeseHen\(erem (The Journey~
men’s Somety) |ater descrlbes the misery of the young
craftsmen. This manner of Ilvmg could notsatxsfy him.
The conscious hé became of his Unfortunate situation
the more determined became the desire for a higher, a
more i'nt'elli"gen't'E)"r'é‘édin'g'wit’h the goal once to become
a’ pri’est ‘But on’account ‘of his age and his poverty
that seemed‘ |mp03s|ble to him. Almost despanng He'
wrote - about ‘thede' mterlor struggles o l found no’
way out ‘of this" complncated situation®*’ '

www:matankaralibrary.com
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[n the face of severe temptations

In this situation Kolping sought hélp through

vpr’ayer. Nevertheless before he was able to struggle

vigorously in striving after the priesthood he will

still be faced with some painful’ temptations. Let us
listen to what Kolping says about this. " | worked
in a shop in cologne. The master’'s family consisted
of his wife and only one daughter. The master’ was
like a father to me. He often made the remark that

he had two children and if he were certain that | would

always remain with him, he would be able to die in
peace. | would have been made of straw if | could
not have seen to what these remarks hinted. As the
conversation one day revolved-around the same subj‘ect
and you may wonder why | did not stretch out both
hands to accept this wonderful good fortune thrown

right in my arms. ! go to my room and wept bitterly
and with the crucifix in my hands | renewed my resolve

te become a priest and begged God to help me.

Divine providence

Kolping was led out of his unfortunate situation
in.a singular manner. Strenuous work, spending the
nights . with sick journeymen ‘whom he often nursed to
the time of their death, and his restless state of mind
made_him so sick that the doctor forbade him to wark

-
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and ‘ordered him to take a rest in the country. In all
this Kolping saw the finger of God. He went home
and planned to speak to his father concerning his situ-
ation. Hitherto he had not mustered up enough courage
to do-so. He was all the more amazed that his father
immediately showed such sympathetic understanding.
"My old father thought that if | was not satisfied with
my station in life | should just look around for another
station in life accordmgto my judgement. | understand
his agreement with me, as he was convmced that
God would lead me to my best interests. That was
enough to bring to a head a plan which | had nursed
for a Iong time''. ;o

The reply of the paster of his home parish, Fr.
Joeken, was different from that of his father as Koiping
presented to him his request to.become a priest. The
reply of the pastor was, 'Cobler‘ stéy with your last’.

Kolping, however, did not let this rejection dis-
courage him. S0 he wrote to the pastor of the neigh-
boring, pansh in Blatzhem Through a publiction Kolping
become acqualnted W|*h this "priest and so put his
confidence in him. This priest, Fr. Lauffs by name, took
an interest in him and abvnced him to return to
cologne and continue worklng and in his free time
prepare hlmself for the entrance examination - for
the hlgh school.

,Kolp'ing spgnt‘-iw'b months in this manner in
Cologne. ‘At Easter 1837 'he returned to Kerpen and

www.malankaralibrary.com:
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again called on Fr. Joeken, his pastor who ‘had pre=
y_-i,ously‘r.ejected him -and.asked him to- give: him an
examination 'in Latin. The astonished priest changed
his. vie w point and promised-Kolping:-“"You shall
- become a priest if you persevered-and give evidence
of a vocation”". '

After Easter Kolpmg remamed in Kerpen and every
afternoon took prlvate |nst|uct|ons from Fr Lauffs in

Blatzhelm As Fr. Lauffs was transferred to Nrdegen..

Théodore wollorshexm the asmstant pastor'took
charge of Kolpmg and in six Months he got h|m
$0 far that he was accepted in the th|rd year of
the Marzekke high school in Cologne Thus the first
major step .was reached- toward the- prlesthood

t"

ngh school studles

In ootober 1857 Adolph Korplng at the age of
24 years began his school studres in Cologne In
the midst of 12 to 13 year, oId boys he sat on the
School bench-~ In the begmmg that exposed him to
qunte a bite of Iaughter and ridicule- “This wa_s truly
a test in humtllty forhrm why “he asked ShoUIdn"t

1 begln on the flrst rung of the ladder to reach the goal"

which hovers SO resplendrdly and resolutely over me?”
And soon his teacherand his schoolmates recognized
his earnestness and determination. ‘But: how" te pay

for his studies and his livelihood caused - him quite-

some concern. From his parents and -hjs brother and

www.malankaralibrary.com
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sisters he could expect nothing, and so there was
nething else for him to do than to offer his services
as asort of tutor. During the day, for a slight remu-
neration, .he would help the younger students who
had difficulties with their studies and at night .he’
took care- of his own school assignments.

Slckness and plemonmon of death

‘The .hard life had to retaliate. In the years 1838-
39 he was seized with a violent attack of coug‘ung
up blood with at'times was so severe that he trembled
with the premonition of death. In 'his diary he wrote,
"I experienced what it means to undergo the pre-
monition ofdeath. Streams of biood from my wounded ’
breast could foretell nothing else- As though my
life, full of anxiety, flowed together with it as a
knock of death from the distance, like you bring
a friend sad news it was on my heart which, with
quite, peaceful resignation to the will ‘of my Lord;
understood the danger and the possible\eéﬂy' end "’

Kolpihgs ideals of life-Truth and love

A few weeks after he began his high school
course Kolping started to keep a diary. It wasnot
so much giving an account of how the day was
spent as much more making up his mind in longer
attempts. regarding the basic questions of, life ,-'an,d
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its future. In the first entry on November 1837
we read. :"'First | will endeavor to be human being,
learn to understand this exalted destiny- to which
he was born, learn to recognise iman’s obligations
which make him just, to live among and work with
his brothren. Then | will enter upon them with de-
termination. | will cling to the acknowledged truth

and defend it,. will declare: openly  with - candor
wheel is going on in my soul, be a witness to the

truth, be a brother to my fellowmen, | will sock
pence of mind in having done all that my energy

and my sphere of action demands. Qutside of this,
there is no true contentment, no peace for me.”

Can you give a more profound and attractive
answer to the meaningful questién of life? How grave
and serious that was to him he proves throughout
his whole life by his comprehension of life and by his
actions in the spirit of the love of God and neighbour.

Phenominal assistance

Towards the end of his high school days another
unusual event occurred in which Kolping revea's his
ever ready willingness to help one in need. On,a co'd
winter night he was called to a dying man. As he
entered the house a young woman was kneeling at
the bedside’ of the dying man. Kolping immediately
r‘ecoghized her as the daughter of the owne of the
-Meller Farm in Kerpen. She begged him to "assist the

www.malankaralibrary.com
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dying man that he night have a peaceful death .and

take care of his burial. The dying man had been a

student in theology who had sunk very low and ruined

his life and vocation, through drink. Kolping took care
of him as he had promised the young lady. As Kolping'
was visiting in Kerpen after his High school graduation

the daughter of the owner of the Meller farm, looked

him up and asked him to accompany her home. On-
the way Miss Meller explained to him that after that
_student of theology had to give up his studies in

theclogy, - because of his drinking, he become the.
tutor at the Meller farm and that she had taken a: liking

to him. Although it was not her fault that he went

wrong, she felt it-her duty to help him expiate his

wrong doing: Therefore, she had made a vow before

the wayside - crucifix to support a poor student in

theology financially and there upon she had selected
him.

_Kolping hesitated and asked her to give him three

weeks to think this over. After.a long. consideration. .

with himself and God, he came to the conclusion that
here was a divine arrangement which, after the hard
high school years, would relieve him of all cares:-and
anxiety for his prospective studies in theology. Atter
three weeks of reflection he accepted this offer.

Kolping’s hesitation in accepting Miss. Meller's
offer is a favorable reflection on his character, that

www.malankaralibrary.com
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he accepted this offer only with the view that she:
would be able to fulfill her .vow and on condition
that in his future decision he would not be hindered.

These conditions, of course, ware accepted by Miss
Meller ‘

’ Eastei' 1841 véhigh school diploma )

© After.three and a half years Kolping received his
high school diploma on Easter 1841. Hé had left the
high school not. only as a well educated student, "but
as a mentally and religiously matured man- And now:
next thing would be to go to study at the -university
of Bonn- But he had no desire to go there because
at'that-time the rationalism of Hermes predominated
in - that -university. George Hermes was - a Catholic "
theologian. His writing were full of errors regard-
ing the faith and were condemned by Pope Gregory
XVI and by the Sacred Corngregation of the. Index. !t
appears certain that Hermes had serious doubts regar- -
ding every teaching of the Church, even such facts
as the possibility of truth, the existence ot God and
the dogmas of faith. o

Kolping also declined - the opportunity to study-in
Rome free of charge which Cardinal Sterckx offered
him. Thé financial assistance he. received from: Miss
Meller made.it possible for him'to go Munich wheré-

www.malankaralibrary.com
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he would acquire with in the environment of the
Bavarian renewal trend carried cut by the great and
saintly Bishop Sailor, the tools for his future work
as a priest.

Studies at the universities in Munich and Bonn

Kolping was firmly convinced that God Himself
had led him to Munich to study. For, as he arrived
in Munich on May 3, 1841, he wrote in his diary,
“well, here | am in the capital city of Bavaria.. | don’t
know a soul here and yet | must begin my daily
studies in this city, a strange undertaking, indeed,
but when you look deeper into this matter, you will

discover it was God who led me here, that he
offered me the means to carry out this undertaking,
and since | have already had so many proves of
His solicitude | may surely resign myself with self-
confidence to His future* guidance.”

Universities of munich and bonn

The choice of the place to begin his studies
was of crucial importance to Kolping. Munich was
the place were Kolping felt comfortable. ‘‘Much
more’’ he wrote June 7, 1841, to his friend Ferdinand

" Muller, " will look fora good catholic university
where | would be able to train myself adequately
for my future profession. | found what | was
looking for in this respect and | am fully satisfied
as far as exaciness and precision of teaching
and Viewpoint is concerned.” i

www.malankaratibrary.com
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What attracted Kolping ro Munich was the en-
vironment of the catholic renewal Movement, the
so-called Gorres movement which hearkens back to.
Bishop John Michae! sailer and was built up by
professer Gorres- A genuine inner renewal of German
catholicism cropped out of this environment at
that time.

Corres was one of Kolping’s teachers and he

esteemed him very highly. On June 19, 1841 he
wrote to his friend Fr, wollersheim.

“There is only one Gorres, the acme or perfect-
ion.”” The influence of Gorres upon Kolping's future
pastorai method was truly great. From him Kolping
tearned the mutual connection and dependance of
‘religion and race, Church and state, the life of
labour and piety. ’

Kolping’s most prominent professor in Munich
was the church historian |Ignaz von dellinger.
There was kind of academic, a teacher and pupil
relationship between two. During his sojourn in
Munich, Kolping, in admiration for his profeseor,
had a portrait made of Dollinger and gave copies
of it to his friends. From an entry in his diary,
‘August 24, 1841, we learn how gladly Kolping
co-operated with this man, '‘As | approached
professor Dollinger at the end of my course with

www.malankaralibrary.com
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him to ask for a certificate of recommendation he
offered me a latin manuscript to copy. Itis possible
to refuse that man. So | accepted it and immedi=
ately started to work on it. A whole week of uni-

terrupted work and was completed. That | gladly
did this for the mere asking is easy to understand
when vyou consider the many advantages | had

from professor Dollinger.””

Professor windischmann exerted a special
influence upon Kolping. In Kolping’s later work we
find many of windiechmann’s fundamental principles
of pastoral theology that hearken back to Bishop
Sailew. About the influence windischmann had on
him, Kolping writes. "‘In pastoral methods more
than in all other theoretical studies, | thank win=
“dischmenn. | chose professor Windischmann for my
confessor. The choice turned out to be excellent.
Never was | so deeply moved, never did my deter=
mination become no resolute to consecrate all my
energy to God, as at that time".

From Munich Kolping made a journey by foot
through Tyrol and South Tyrol to Venice. His notes
on these travels are among the most beautiful
writings of Kolping- Here you already detect the
later popular writer with his tender feelings towards
nature and the every daily lives of people. On this
occasion he also visited the tomb of St. Antony
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of Padua, little realising that one day he would
be entrusted it the administration of the Minorite
Church in Cologne dedicated to his great son of
St. Francis of Assisi.

University of Bonn

On July 26, 1842 Kolping made his final
examination in theology. With regret he departed
from Munich in order to complete the last three
semesters of his theological studies in Bonn. Munich
had become his spiritual home. Nowhere else had
he received so many impressive and ardent influence
for his later work as here in Munich. Although
.he had not the famous William Emmanuel von Ketteler
~inMunich, he had no inkling at that time later on
_he would become effectively active as the (Cesellen§
.vater) father of the journeymen. His aim here was
‘much more to become an effective teacher at a
theological high school. .

In born he did not feel so much at home as he
did in Munich. This is evident from the letters he
wrote to his esteemed teacher Dollinger. The situation
in Born at that time was characterized with the

theological e‘xplanationsv of professor George Hermos
who wanted to base faith on reason and science.
Although his teachings were condemned by Pope
Gregory KVI in 1835 they still predominated .in Bonn.
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The principal oppeonent of the teachings of
Hermes was professor Dieringer who was approved
by Cardinal Geissel and in whom Kolping found a
lasting friend and promoter- Kolping took an active
part in the theological discussions and soon be-
came the leader of the anti- Hermesian students.
On March 21, 1843, he wrote. "Asin the system
of Hermes, still more in its character so strongly
stamped in life there is a genuine heretical element
which spreads and fills air with a diabolic fumes-
As long as catholic consciousness is completely
eradicated in us we shall never make friends with it.

The seminary years

On March 20, 1844 Kolping made his examin-
ation in theology and graduated in Bonn. Imme-
diately after Easter he entered the seminary in
Cologne. Regarding these days we have no letters
from him nor any entries in his diary. They are
just the testimonies and the professional opinions
of the directors of the seminary who gave 'Koiping
a very favourable judgement. But here mention is
also made regarding his delicate health. '

Ordination

Besides the many short accounts of Kolping's
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ordination, April 15, 1845 found in his various
biographies, there is the detailed account of S.
Johanna Schoneseiffer who died Cologne in 1918.
She had witnessed herself the ordination as well as
that exclusive community life of the seminarians-
It is especially to be notéd that before he entered
the church on that day Kolping had heard the
news from his brother William and his sister Catharine
that his father had died during the night of April 12
1845 in Kerpen.

In spite of this sad news Kolping adhered firmly
to his plan to celebrate his first Solemn Mass pith
his home parish in Kerpen as a Sacrifice of thanks
giving to Divine Province. He did not want to dprive
his family and the parish of the joy and blessing
of a first solemn Mass.

The Sunday following his first Solemn Mass
Kolping preached his first sermon before his home
parish. The text of his sermon was. ’‘‘But you, follow

me.”” This text was significant of Fr.. Kolping.
There in he was his life's task. '

Assistant pastor in

Wuppertal-Elberfeld

On Easter 1848 Kolping, the newly ordined priest
was appointed second assistant pastor in St. Lawrence
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Church in Elberfeld and on June 28 of the same
year, he assumed the posistion of teacher in religion
in the high school in Elberfeld. No other city in
the archdiocese of Cologne could have offered him
so many pastoral and social tasks like Elberfeld, the:
social focus and melting pot of religious view
points. This did not make his pastoral any easier.

His letters to Dollinger, his teaching and to his
friends give us reliabie information about his impre-
ssions and his activity in Elberfeld. Above all they
give us again his firmly convinced attitude and his
spiritual involvement, “The lower class of people,”
we writes, is frightfully ignorant, degenerate, negle-
cted in body and soul, throughly forlorn and how
vast this is! The great mass of workers languish
in misery as | alone have come to know.”” For he
considered it so very much important to be pro-
claimed. He exercised his priestly office with on
extra-ordinary sense of duty and seriousne'ss, as his
87 sermons, in part literally elaborate prove in a
. convincing ‘manner. ’

In. -his first years in Elberfeld he was still thinking
about increasing and improving his knowledge of
the theology in order to eventually take on a reaching
position. He still intended to submit to Proffessor
Dollinger the manuscript of a scientific ‘work on
‘the doctrine of the sacrements for his critical com-
ments: But he never got that far. Already in
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November 1848 he informed his teacher that a
scientific profession was no longer a question for
him since. he found a new, fascinating task in the
care of souls.

The bond of friendship with
the young people

In the summer of 1846 Kolping came into contact
with several Journeymen. Two Journeymen cabinet
makers, George Gerlach from Stadtherger and Fritz
Kamp from Vollmarshausen had formed a friendship
socie'ty with like-minded Journeymen in Elberfeld with
the aim to obtain a banner to embellish and solemnize
the St- Lawrence procession. Kolping managed to
get'a banner for them through an artist, a friend
of his. During their free time these young Journey-
men rehearsed suitable hyams for the St. Lawrence
procession in the workshop of Joseph Theil, a mastor~
cabinet maker. ‘

John Gregory Breuer, the principal of the girls
school of Elberfeld took charge of this Friendship
Society and made a select group out it and called
it the Journeymen’s society. The aim and purpose
iof this Society he described in a dosument and
made it firm with a constitution.

A~

Y
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The young Men's Society

This constitution was placed under. through
consideration by Breuer, * Steenartz and Kol ping: )
Besides several changes it was decided to change
the name ‘‘Journeymen’s Society’’ to ’'young Men’s 7
Society’’ ‘since “many of the members were not
strictly speaking, Journeymen. '

Kolping was lmmed.ately enthused over this and '
becoming with Joy he said to Breuer: “"Here you
have done somethlng which | gave wanted to do:
all my life.”

Following >.the discussions th:eAeIection of a bOard:'
of directors took place, Nov. 6. 1846. Breuer, the :-
teacher, was elected as secretary, his friend, Jakob
Ermekeil was elected as teasurer and Steenartz, the
first assistant pastor, was elected as the first Praeses,
although many Journeymen would have liked to have
Kolping. Kolping, however, kept aloof from the
election, very likely out of medsty because he was
the second assistant pastor. Consequéntly, the
Journeymen were induced to vot for Steenartz. Thus
Grusz, the first Senior of the Elberfeld Society wrote .
in his recollections of this affair on the 50th ‘anni-
versary of the’ foundlng of the society.
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Kolping and Breuer

November 6, 1846 can be considered as the
date of the founding of the catholic journeymen’s
society. It is useless to argue about who really
was the founder of the previous catholic journey-
men’'s society or of the present International Kolping
Society, John. Gregory Breuer or the priest Adolph
Ko!ping. Breuer is the founder of the first catholic
journeymen’s society in Elberfeld. Kolping took
hold of this. arrangement by Breuer and gave the
society a real significance beyond the regional
limite with his organizing genine- Kolping, there
fsre is the founder of the catholic journeymen’s
society of the present day International Kolping
Society. Be that as it may, Kolping himself did
not exalt himself over the little of founder of the
society rather he emphasised. ’‘The founding of
the catholic journeymen’s society is not the work
of man; it is the work of God".

Without delay Kolping collaborated vigorously
in the society founded by Breuer. In his outobio-
graphy Breuer testifies regarding this. ‘‘The original
mannet in which he spoke to the young men, and
even more the profound comprehension of the
hardships of the journeymen away from home, and
the heartfelt straight forward tone with which he
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expressed his sympathy inflamed and captured the
hearts of all. Thereafter Kolping came every Monday
evening. Many journeymen enjoyed his talks
throughout the week and eagerly looked forward
to every Monday evening- .

Kolping's election to the of fice of
Praeses

On May 7, 1847 Fr. Steenartz was appointed pastor
in Nermelskircﬁen in June of that vyear Kolping
was elected Praeses. Henceforth he dedicated him-
self whole-heartedly to the work. To his former
teacher Dollinger he wrote: " | am inflamed with the
desire to see this Society spread througheut the
whole of catholic Germany. Of course we still
must first train the priest needed for this, however,
the circumstances are promising. Since In our
sociéty | am again associating with the people as
one of fhem the desire for scientific studies has
declined. | am quite sure that {am not cut out for
this. On the contrary | feel | am entirely in my
element as the professor of the pepple-
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Kolping’s vocational awareness

Consequently Kolping perceived that the Elber-
feld society had a God- destined, an authentic, a
religious and social mission to fulfill. For that
reason he decided to put down in writin‘g his
throughts and pains regarding the -Journeymen’s
society in a document This document appeared at
the end of October 1848 under the title:: "‘The
journeymen’s society. For consideration by every
one who has the welfare of the people at heart-”’
In the first part he describes in deta|lthe situation
of thevJ0urneymen.s status. In the second part he
describes the Journeymen’s society as an instru-
ment for the removal of the present defects, and
in- the third part he points to the necessity and
possibility of expanding the Journeymen’s society-
Perceiving the significance of the journeymen'’s

society in Elberfeld it became very clear to Kolping
that the society could not very well spread out
from that place, but rather from a larger and more
prominent city. As a priest of the . Archdiocese of
Cologne it was only natural that he considered
Cologne the ideal city for the expansion of the
society. And so he asked his Archbishop for a
position in that city. Although the Archbishop was
well disposed toward him he could not at that
time grant him his request since no position was
open. At last, after several vain endeavors to find
an opening the vicar of thecathedral had died and
that position was then entrusted to Kolping.
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Departure from Elberfeld

A farewell celebration was held for Kolping at
the end of March 1849. From the farewell address
given by Julius Martin, one of the members of the
society, we see what trust and confidence Kolping
had won from the people of Elberfeld. *"With the
appealing name ‘Father’ we greet you today in his
hour of your departure from us. The happiness
which enjoyed here shouild now -also shared with
others. We are to gain new. brothers from here and
from afar. May God lead the young people to you.
He make fruitful their heatrs upon which like upon
a field the seed which you sow may take root
and grow strong, and like here bud forth and blossom
there and everywhere and bring for the fruit -for
the temporal and eternal life.”

Kolping closed his words of thanks with the
solemn promise of loyalty and love to the journey-
men. “As we gathered together in our society we
stood there as friends, as brothers, keeping‘one
another company. | have found fertile soil. Your
noble manly hearts were the fruitful soil upon
which | worked. | had good and honest intention
toward you and | always came to meet you with
a cheerful spirit. But you also met me with a kind,
an open heart, a straight forward willingness, = and
joy in good things, a rediant testimony of. you.
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From the beginning of the society up to now there
was no day that was stamped with pain. It was a
chain of joys. No one shall ever undo or weaken
the sacred bond which love has woven round us.
I go wit cheerful hopes to open a father'ly home
for you and your comrads. May God strengthen
my weak efficacy and bless my work with success.

F ounding of the Cologne

journeymens society

Kolping considered the founding of the journey-
men’s society his most important task in Cologne. He
let the journeyman, Franz Gumpertz, a native of
Cologne, leave Elberfeld head of time to make pre-
parations for this in Cologne. He had also got two
priests interested in this project, Dr. Vosen, a teacher
of religion and Fr. Necker, assistant pastor of St.
Martin Church. Thus already on May 6, 1849 he
could risk calling in a meeting for the purpose of
establishing a journeymen’s Society. To his great
disappointment only seven journeymen showed up
for this meeting in the St- Columban school hall,

However he did not let this small number of
participants discourage him. With his eloquence he
ried to convince the seven journeymen of the need
of this society. Concerning this Dr. Voss writes;
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""As on that first night Kolping's to that little
group became more and more ardent they finally
struck the hearts of those few like lightning so that,
as if driven by some hidden power, they foresaw
he value of this idea which they still hardly under-
stood. '

However, the membership of the new society
in Cologne increased very rapidly so that St.
Columban school hall was too small for them. On
Jan: 1, 1850, therefore after a half year the members
of the Cologne journeymen's society had already
amounted to 550.

The first journeymens lodging
house on breite str. (Broadway)

After Kolping had moved several times to other
houses because each house soon because too small
to accommodate the Journeymen, he decided to buy
the so-called “l.endersche Haus’' with a large garden
on Broadway in Cologne for the price of 14,200
Gulden (Guiders), for the Journeymen’s sotievt,
although he had no money. As they warned him
for this reason before buying the haus he replied:
"It dosen’t matter, then |I'll go begging until it is
paid for in full’, Indeed he had to beg the money
for this house, in  his article ' for a journeymen’s
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home’* appearing in 1852 he explained the purpose
of the house and at the same time he called upon
all Journeymen’s societies to provide their own
home. '

The development of the
journeymens society

Journeymen’s Societies in conformity with
Cologne arose in one city after another in quick
succession. Thus in Dusseldorf, Aachen, Bonn Essen,
Erefeld, Gladbach, Koblenz, Trier, Eupen etc. Already-
in the fall of 1850 the first three societies (Elber-
feld, Cologne and Dusseldorf) united to form the
""Rhenish -Journeymen’s . League’’ which, however,
already in" 1851 called itself the catholic journey-
men’s so'ciet:y in order to be open for all other
societies: For beyond the Rhenish borders other
Journeymen’s societies arose in munster, Hildesheim
and Mainz. ’

Kolping‘s mission travels

In 1851 Kolping gave an address at Mainz
about the Journeymen's society at the General -
concention of the catholic .societies of Germany
(élater called the (Katolikentag) catholic day. This
address at- Mainz was of tremendous significance.. .
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Full of hope he returned "to - Cologne and in his
account to the second Genera! Assembly he expressed
the hope ‘that” in the not to distant [uture the
journeymen'’s society would expend throughout the
whole of catholic Germany. '

Among those present at this address in Mainz
was the famous theologian and writer Alban Stolz
who was so compietely won over by Kolping’s
address that he immediately instituted a journey-
men’s society in Frieburg and became the trail
blazer of the upper-Rhzanish  Ecclesiatical proﬁv.i’nce.

- The first journey to Bavaria and
Awustria

Kofping entertained high hopes -for S:o'ut'hern
Germany. On the strength of his experience in Mainz
he .wrote: ‘‘The next longings of my ‘heart is to
go .to ‘Southern Germany.’" After receiving favorable
news for the most diverse cities of Southern Germany,
he decided to take a. trip to Bavaria and Austria
which .should reap rich fruits. Socities were already
established . in Augsburg -and Munich.

. . From Munich he went to :Innsbruck, Salzburg,
Linz and Steyr where he succeeded in establishing
Journeymen’s sogieties. In addition he rode to Vienna
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where he likewise established a society in a short
time. Besides Cologne and Munich, Vienna was also
to be the main center of various Journeymen’s
Societies. ‘

During his so journ in Vienna he became acquainted
with Dr. Grusha, the religion teacher at that time
and who later became the Cardinal of Vienna. with-
out knowing him more intimately he simply went
up to him and spoke to him, saying: “'You must be
the Praeses of the Journeymen's Society in Vienna'’-
Up on the insistance of his father who himself was
a master craftsman and who heard the conversation
at the table, Grusha accepted the office of Praeses.
fhere upon he became Kolping’s most intiemate
friend.

Kolping in Berlin

On his. return from Vienna through Prague where
he had likewise established a Society Kolping came
to Berlin. The first priest he met there was Fr.
Edward Muller, the Vicar of the missions, and
immediately without -any argument he prevailed upon
him to accept the office of Praeses of the Society
he was about to establish. In the conference hall
of a school Fr. Muller had set up a wing where

y’oung peoplé met weekly to sing. Regarding his
first encounter with Kolping he wrote: “One evening
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| was on my way to this small singing group, and"
as | was leaving the house | met a gentleman who
had asked to see the Dean and introduced himself
as Kolping with the question: 'Shall we get up 2
journeymen’s Society?’ | replied: 'Regarding this
these young people who are singing here and who
have some journeymen among them, can give you
same information.’ ""Two of them greeted him
heartily. They had been his proteges in Celogne.
Immediately they began to plan regarding the found-
ing of a society in Berlin.”” Muller, without being asked
was immediately worked into this newly baked batch.
On the following Sunday, July 11, 1852 approxi-
mately 20 Journeymen had gathered in a meeting.
Kolping did not ask any questions but simply took
it for granted as an established society.

Kolping in Saxony, Bohemia
Styria and Croatia

in. 1856 Kolping traveled to saxony and Bohemia
then over to Vienna and Styria to go to Croatia: On this
occasion he founded a Society in-Dresden. He then
visited the existing Societies in Prague, Viennna, Graz

4 and Laibach. From Laibach he wentto triest where
he succeeded in bringing together a few young
people. After an cxcursion to Venice he came 10
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Agram where he visited the society that had been
revived by archbishop of that place. From there he
went to Budapest ~whither the princely Primate of
Hungary- had called him. Here he could only make
preparations for the establishment which was
accomplished a few months later by his friend Grusha.

Kolping's last journey

" In 1862 Kolping undertook his last Journey into
Switzerland. There he made a visit to the holy shrine
of Maria Einsiedein and the tomb of st. Nicholas of
Flue. In Rorschach there was a Journeymen’s Society
since 1854. Kolping himself had estabilshed the
Journeymen’s society in Basel. During his last Journey
there he founded more distant societies in” St. Gall,
‘Chur and Luzern. The establishmeni of these societies
was no easy task for him because at this. time in
Switzerland the spirit of the so-called enlightment
and of ‘liberalism withstood all manner of living
according to the teachings of the Church. So he
returned to. Cologne over Freiburg and Karlsruhe
whete he visited the existing societies fhér__e.

A world-wide movement
' Through Kolping’s untiring proceedings for the

expansion of his cause to which he ‘had dedicated
all his. efforis, the number ' of Societies and - the
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number of members persistently increased. At the
time of his death, December 4, 1865 his movement
took in 418 societies in Germany, Austria, Hungaty,
Northern ltaly, Belgium, Switzerland and Alsace and
even in St. LouisU. S. A, with a membership of 24,600..

How utterly the formation of his movement and
the many expeditions for the expansion of his
movement had worn down his energies, we come
to know from a letter he wrote to Cardinal Gruscha
in Vienna December 9, 1863 after his last expedition.
“Yesterday | was 50 years old. There is nothing
astonishing if the mood gradually wears down and
we get gray hair. How long - will it still last until
the day of rest comes? God alone knows; but as
long as it is daylight, let us continue on'’,

Sickness and death

In the preface of the “Calendar for Catholic
people” for the year 1866 Kolping wrote: “*I workad
as long as | could; if the end is closer than you
had thought, then God’s will bé done’. He must
have had a premonition of his early death Further
statements in this preface also give evidence there of,

““Don’t you think, dear reader, that when they say
in so and so many days or hours you m u st de-
part for eternity, stand before your judge .and give
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an acceunt of yourself, and indeed, before that
judge who also knows the dark side of man and
who alone knows best what a person is worth and
also whar he is not worth......don‘t you think that
you would gladly abandon all your worldly matters
and be concerned about how it may turn out with
the things which you alone take with you and
which will decide over there your awe-inspiring
fate...... I can tell you from experience that every-
thing depends upon spiritual matters’’.

August Reichensperger and Dr:. Charge, friends

of Kolping who accompanied him to Ostende during
his convsliescence from a serious illness in the

summer of 1865 also testify to these premonitions
which Kolping had concerning his death. They
declare that at this time Kolping. occupied himself
constantly with serious matters in such. a man ner
as though he had some premonition of his death.

The last attendance at a general

congress of the German Catholic at
Trier.

Apparently fully recovered from his sickness

Kolping attended the general congress of the

Catholic societies in Trier on the 10th and 11 th
of September 1865. On ihe evening of September
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10 in the hall of the journeymen's Home in Trier he
delivered an address with a brisk and ardent spirit.
However, very soon he suffered a severe lapse
into his illness. He was forced to leave Trier very
quickly and return to Cologne. In the night from.
the 16th till the 17th of September he had such

a severe attack that he had to call his vice-praeses
Flucke for help. As he entered the room Kolping
cried out to him. “I'm butning up-’’

‘The dedication of the journ’eymen"sv
home

The dedication of the newly enlarged jourhey-
men’s home on Broadway street was to take place
on September 17, 1865. Kolping's friend, Gruscha, had
also come from Vienna to Cologne for this occa-
sion. He stated that on the evening before the -
dedication Kolping, foreseeing his approaching death,
was cccupied with the future of his work. He
spoke about the house in which the craftsmen
should live, about the society and the journeymen.
The last words on this evening and well- nighs the
last which he spoke to Gruscha were, “‘Brother,
teach them to be grateful.”’ '

On the following day it seemed like a miracle
that Kolping was able to participate in the solemn
Mass in the Minorite Church and following the Mass in
the solemn dedication ceremonies of the new house.
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At the deditation ceremonies he arose to speak.
It was only the atmost effort that he was able to
sbeak It was his first and his last address in the
new meetmg hall. While on the other occasion
v he would speak - cheerfully and with ‘a lot of
rhenish humor, but this last address he delivered
in ’1 grave and serlous tone.

After the celebration his illness increased with
special intensity. The agony of his pains was at
times so severe-that he lost his conscioushess. How-
evet, he sought strength in prayer. On the feast of
St. Martin, November 11, 1865 he prayed his bre-
v:ary for the Iast time. After that he was no longer
able to do so- As he reahzed his serious. condition
he asked his vice praeses for the last sacraments.

" As they told him that the journeymen assem-
bled in the Minorite church each evening to pray
for his reéove‘ry and that thousands of other journey-
men in and outside of Cologne were in prayer
for his recovery, he smiled and replied. "1 grant
them the' joy that through their prayers they could

once more keep me with them- If |'am still needed
.| do' not reject the work. Still 1 believe the more

prayers there are, so much the ‘more will- be the
suffering. God will hear their prayers, but not in
the manner they hope. May his will be done regar-
dmg me. He will. know best what is good for me
and- for .others-” :
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His brother william was also standing .at his
bedside on the day before his death. As Adolph
saw him he took hold of the crucifix whieh ‘he
had brought from Rome, gave it to his brother
as he spoke: I give you this. Protect yourself
with it.”" The following day, December 4, 1865
God had called him home to his heavenly kingdom.’

The Bﬂrial

On the morning of December 7, 1865 the solemn
requlem Mass was chanted in the Minorite Church;
Dr. Vosen, the teacher of religion, a close friend of
Kolping preached the sermon. The coffin, accompanied *
by the journeymen and many of the people of Cologne,
was taken to the Melaten cemetery for interment.

It was Kolping’s wish to be buried in the
Minorite Church before the altar of St. Joseph -
which was given by him and built by the jou‘rnéy
men. A simple marble slab was to be placed over
his tomb. The following words were to be engraved

upon it.
Here lies

Adolph Kolping
Born December 8, 1813
Died December 4, 1865 - -
He bags .
For the charity- of your prayers
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After the king of Prussia complied with Kolping's‘
wish on March 22, 1866 his remains were quietly
transferred on April 30, 1866 from the Melaten
cemetery to the Minorite church.

Kolping’s Tomb- center of the Journeymen’s
society Kolping’s tomb in the Minorite church in
Cologne became the centre of the Journeymen’s
society and later international Kolping Movement,
After the destruction of the Minorite church through
the bombing raids during world war Il the members
of the world-wide Kolping Movement, of their own
free will contributed financially that the venerable old
church could again be rebuilt and also that Kolping’s
tomb world again be the centre of attraction.

Beatification Process of Adolph
Kolping

On August 8, 1906 Cardinal Anton Gruscha of
Vienna wrote to Cardinal Frings in Cologne request-
ing him to open the process for the beatification of
Kolping. He summerized his reasons for this in one
sentence - that he was firmly convinced that Adolph
Kolping was a very holy priest. Unfortunately there
was no corperation at once with Gruscha’s request
“-and with the preliminary studies of the process begun
first in 1926, 20 years later. That sutely is one of
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the main reasons why we have such difficulties in
the beatification process. For, if at that time the
‘process had been started, they could still have gone
back to witnesses who had known Kolping per-
sonally.

Since, however, in 1926, no persons could be
contacted as witnesses who had known Kolping
personally, the process was carried out with indirect
witnesses in the from of experts. This process was
started by Hurt, the General Praeses, with great
hopes, but through the difficulties of the Third
Reich and the war it was postponed.

Through Bernard, Ridder, the General Praeses,
and under the direction of Cardinal Frings of Cologne
the process was aga'in revied in 1951 in Colcgne
and was carried on to the end. In 1952 the particulars
of the process were delivered to Rome by the
auxi'lliary bishop Ferche who deserves credit for
the part he played in the process. At this time the
examination of all of Kolping's writings was con-
cluded and declared free from all errors of faith
and morals.

These particularé were not lcoked upon as
sufficient. So the process was not continued, but
neither 'was it discontinued. The vyears preceding
and following the Second Vatican Council in which
the veneration of the saints was just not specially
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discussed and promoted wsre surely conducive to
the postponement of process.

With the help and support of Cardinal Hoffner,
the Protecior of the international Kolping Movement,
the process was again taken up in 1972, A historical
commission was set up under the direction of Dr.
Schintzler of Cologne and with the cooperation of
professors Dr. Gatz, Rome, Dr. Hanke, Cologne
Dr.. Kracht, Cologne, and Theo Rempe, windeck who
explored and collected on a scientific basis all the
writings of Kolping which was demanded and necessary.
From these particulars, “the positio causae”
Will provide the real ‘records of the proceedings
for -the panel of 12 who have to conduct the
process in Rome.

Pray,ér for the Beatification
- of Kolping

Petitions and prayers for Kolping’s beatification
however, have nsver been silenced, Precisely in
recent years the members as well as the non-members
of the Kolping Movement have again become
specially loud because in Kolping they see the man
and the priest who compined evangelization and
wordly duties in harmony and thereby had shown
priests and the laity the way to a modern Comp-

éehen_sion of the faith and for this, we may ask: Is
Kolping a saint?
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Saints are people like ourselves even though
they were what we might call extroardinary people,
Saints are people who put their whole trust in- God
and thereby have shown others the way to God.
They are therefore God’'s Gift to other people because
they were permeated with God’s spirit that they
might diffuse this spirit of God to others- God was
able to produce in them His desired result because
their hearts were open for the tasks of their zeal.

One whe prays

We find this openhear"tedness in Adolph Kolping.
We need not only see him primarily as the ""Journey-
men’s Father’” or the “'social Reformer”’, but above
all the man who lived his christian life in an
exemplary manner, His diary or memorandum book
and other writings, as wa!l as the accounts of witnass
testify that he was a deeply religious man, a mén
of prayer. In the letter to St. Vincent Society i_h
Cologne in which he grant them permission to hold thzir
meetings in the Journeymen’s house he added these
Words= “"The ‘more prayers are said in'a house the
more solid will be its walls. Just let very many
prayers in this house rise toward heaven,” There

with however very kind of mistaken piety ‘was far
from his mind. In an address on the occasion of
the anniversary of a foundation in Munich he pro-
claimed. “‘If you only work and do not ‘pray then
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the bread crumbles in your hand and is no longer
nourishing; for God’s blessing abides with prayer and
work'’.

His service to his neighbor

Through his study piety opens our eyes to
the supernatural without neglecting our earthly obli-
gations. How scarcely the combined profound,
simple and plain principles of faith with social
tasks and service in the spirit of charity. During
his student days he took care of a former fellow
journeymen who was sick and destitute. As the
Vicar of the Cathedral in Cologne he risked his life's
work which he had just began by willingly offering
to place himself at the disposal of the victims of
the cholera. Although he was far from the most
robust in health. To those who had cautioned him
regarding this he was supposed to have replied.
““The good Lord can always have some one like
myself.”’

The Priest

with all that Kolping accomplished also later,
as a great social reformer, he still always remained
a-priest. Dr. A Franz who knew Kolping intimately
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wrote in his took: Adolph Kolping, the Journey-
men’s Father: It was not so much his excellent
theological and pastoral Knowledge that made him
an effective priest, as the profoundness of his love
for mankind which re-echoed in his words; his’
example of unselfishness and humility attracted
attention; his simple, plain sermons impressed.”

The significance of Kolping as a priest was
expressed by a French historian when he said:
“Adolph Kolping in his sermons in Cologne, that
was not the Church which went to the people, but
the church arising from and remaining the people.’”’
The Jesuit Father Otto plupf complete this picture
with the words: “'That manifold man was above
all a genuine .type of the Catholic priests after the
heart of the Church, a shining model for every
priest.”’

His trust in God

His trust in God and self-sacrificing spirit por-
tray Kolping in a special manner. Without this trust
if God bordering on rashness he could not have
built up his work at that time. Think just once
of the building and unkeep of the journeymen’s
houses. How he must have struggled and begged
for this. To -how many hundred thousands of young
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people had he not thereby given not only a family
like security and home away from home but also
offered the possibility of professional and continual
training in order to build up an existence. and to
be able to establish a family.

"Up to his death Kolping proved his sacrificing
spirit in his plain and simple manner of living,
although through his literary profession he did
have a high income. He devoted all his wealt to
the erection and support of his work.

A saint?

After this short explanation of Kolping’s work
we may again ask: Is Kolping a saint? Anna Richli,
a swiss writer answers this question. "'God alone .
Whether one of these days a time may not come
in which the pecple may implore -Kolping, that
enthusiastic follower of mankind’s savior. Pray for
us. But really that is not the main " thing. There
are indeed so many saints-thanks to God even in,
our  .own days - whose image will never adorn an
altar, but who are and remain, for time and
eternity, in the heart of God and the people. And to
these saints surely the secular figure of Adolph
Kolping belongs by virtue of his glowing fife of
love and the blessing and ths continued opsration
of *his acts.”
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Can we. wonder. why: mote. people. are. always:
coming to his tomb in the Minorite church- in
Cologne and imploring Adolph Kolping. for - his
assistance. and his intercession in their. pstitions.
before God or thanking God for the help. granted
them through the. intercession of Adolph Kolping..
The great veneration of Kolping and the confidencs:
in him give us the.coursge: and the assurance to.
pray. for. his beatification and for. ths. continuange:
of the procession foy his. beatification.. Pops John
Paul il indeed catled upon. us._ at his two. visits to
Kolping's tomp fotr this.. He also. gave us the
reason for. thisc "'we. nesd such a.leading image
like Kolping for ths church in our. day.”

Kolping's progress

In the expansion of the Journeymen's society
throught Germany. and Middie Europs Kolping did
not overlook the necessity. of a solid. foundation
of his work. To the veary end of his life he devoted
a:large part of his sermons, ialks; treatises and
conferences to this. task. The spiritual development
of the Journeymen's society was his' constant cons.
cern. ''we must constantly be mindful that the:
organization of the journeymen’s society may not
fall. to- pieces to day or tomorrow but remain
standing and grow spiritually.”’
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Laying the spiritual foundation

For Kolping the starting point for the spiritual
establishment of his work was not only the reli-
gious and moral need of the young people but
much more there was still the religious and social
situation of his time. After the dissolution of the
old socially bound domestic and political system
through the French Revolution, and espscially after the
introduction of the freedom of trade and the per-
sonally just labor contract the journeymen were
robbed of the relizious and social protection of
the old christian families of the master and of the
guilds. Then with this the sad decline of the
companionship, the hostile tendencies towards the
Church which, since the so- called enlightment,
were alive among the middle classes and the
hostile attempts against religion by the communi-
stic and socialistic movement under which no one
suffered more than the journeymen in their work-
shops and their lodging houses.

In this religious and social calamity Kolping
wanted to help the craftsmen while he opposed a
christian, thoroughly catholic and social society to
the surroundings hostile to the faith which should
protect the young people from the dangers of an
anti- god community. At the same time this society
should also invigorate the young craftsman in a
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christian way of life in the midst of this comm-
unity and so coopera’té'thoroughly in the renewal
of the community. In this sense he wrote: "The
journeymen society should make the better journéy«’
men aware of a common moral stability in life, a
highser encouragement to a vigorous resistance
against the evil things in general.”

Faith the foundation of the society

The Catholic fzith with all its depths and vigor
was for Kolping the foundation for the religious
and special formation of the younger people. “in
order that the social life be set up on a lasting’
foundation its fundamental truths must be those of
the Catholic faith’". And regarding the Society he
firmly ascertained: “'You would not be able to see
the "woods because of the trees if you would
overlook the circumstance the Society, so very truly
emanated from Catholic soil, had maintained its
entire driving force from religion, had given it its
entire importance together with its unexpected
success”’,

As a fundamental requirement for admiitance info-
the Society he accordingly demanded from the
rjourneymeny loyalty to the Christian faith and its
demands. ’'It is obvious truly had to have religion
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and that. only such were able:to. construct: the-
foundation of the. Sogiety.” At the. hsart of the:
Society’s. performance. he. placed instrustion in . the.
truths. of faith. and. the. religious. practice  of the.
practical. religious life. For. that reszscn he. already.
reminded the journeymen at. his farewell in: Elberfeld,
“Without a firm Christian religion. there is no firm
stability in life, no true satisfaction, no true virtue,
no lasting uprightness; without a living Christian
religion. no happiness.. There you would wani to
be insttucted in your faith miore and more and
indeed the more. you know. your faith the more
gladly will you practice it"

The Praeses

~ To understand fully the teaching of the faith
Kolping looks .to the power and competance investad
in the priest. That such.a social life.bs sot on. a
lasting foundation its fundamental truths must be
religious and therefore a Cathoic priest is appointed
guardian who looks neither to the right nor to
the left but straight ahead, who should de com-
pletely at all times and in all places servent of
God. His person is a living profession of the faith
which the Society need. profess any further. That
in these days under our conditions he has to be
concerned  about the civil and moral life of the:
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people, that he should stoop down to grasp the

hand stretched out for help need no longer be
discussed- ‘

Through the office of preases Kolping wanted
to give the priest, on the one hand, the opportunity
to come closer to the people in order to bring
them up as Christians, On the other hand, through
the Society he wanted to restore again to the priest
his legitimate office of teacher -of the people, which
had been taken away from him by the so-called
Enlightment and the French revolution. Therefor
Kolping censtantly admonished the 'clergy to take
this task seriously. The priest is the born teacher
of the people. He cannot and should not give up
this most important of all possible official functions.

kolping 'put the greatest emphasis on this that
the local and Just “any priest should take over
the office of praeses. Thus he wiote to his brothers
priests: ‘‘But what particularly moved us to leave
- the direction’ of the Society in the hands of the
parish priest even thogugh there may be possibly
'another way to’ be abIe to help, is the thought that
the work among the people should not be ‘taken out
of the hands of the parlsh priest without necessity.
_He has the most privileged mission to the people
as yet Christian. He has the responsibility; so you
also may not curtail this work. I\/I_or'e over the Journey-
mens Society” offers exactly an opporunity as
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pleasant as it is convenient as it would hardly, on
the other hand, be offered, to work among and for
the people; the same also in other ways as the
more of ficial ones to offer, get to know and train
for every good thing- i

Renewal of Society

It was Kolping’s principal desire to cooperate
in the renewal of the society through the Journey-
men's Society: First of all this should not take
place through the transformation of the establish-
ments but through the formation- and refinement of
the people. Among the varicus situations there were.
above all, the profession, the family and the common
people upon whose renewal the Journeymen’s Society
should work through the training of more efficient,
more Christian masters, fathers of families and citizens.
In the Rhenish periodicals he wrote. "‘These young
men will soon be, and perhaps very soon at that,
masters and fathers of families. Very. soon they will
be reckoned among the citizens-and he must be
blind who does not realize that it‘ is of the
greatest importance whether this or that young man
will be an wuprigt, efficent master or a clumsy
bungler, a pious, conscientious father of a famjly
‘or a prolific atimulator of trouble, a respectable
citizen of the cijty and countary or a constantly
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growing burden of the community to say the least.
Here therefore it will also depend upon...to under-
stand the truly practical life in order to become
truly helpful for years on end to these young people.
Here also it will depend upon...... to bring the living
Christian religion, in spirit and practice into the truly
social life. For this is certain, these days it is
indeed more than ever not enough to preach the
Christian religion theoretical, to instruct the children
in catechism etc. But in our manifold de-christ-
janized practial life it is ne'cessary to again teach
this practical life itself from a christian viewpoint.
It is necessary that the teacher of the divine truth
should also walk among the common people -
I even say walk into their life in familiar terms may
vise again from the dead through the divine life and
begin to live in the right manner.”

From this statement Adolph Kolping’s program
is briefly and concisely defind.
Be a firmly convinced christian
Do an excellent job in your profession
Become a good father of a family- today we
must add a good mother
Be a good and respectible citizen.

This program holds good for the indvidual in
practically every state of life. It is not restricted
to a specific group of people or couniry nor to
a specific time. Therefore it is valid at all times
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and in all places when accordings to Kolping's
ideas It is again set afresh in time and carried
out on occasional tasks. '

Professional development
P. 58 59 60

in an address to the Bavarian Society for religious
freedom and constitutional monarchy Kolping described
the social wretchedness of the journeymen. He did
expect redess but not at first through measures from
without but from "'Help to self - support””. According
to him this consisted in professional efficiency.
“In this efficiency in profession lies the chief
motive of the innter satisfaction of the correct,
competent self- consciousness which is becoming to
the man and of that honor before the  world
which really no one should -be wanting in.

Therefore he constantly’ admonished . the
journeymen for the sake of their future happiness
and also for the sake of the happiness. of.their
future _fa.milies, still letting no opportunity pass
by for their future professional de\'}'elopment. He
implored the Pfaesid}és, in as far as local circumst-
ences allowed, to set up in each éobietya course
of instructions for professionai 'deveiopnieni'ﬁ '
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When Kolping appealed particularly to the
journeymen it was not a matter that the socia}
wretchedness of the journeymen was the greatest.
Other groups, for example, the factory workers
during the industrial age fared no better. Instead.
the main thing is not to see 'in_ this that Kolping
came from the handicraft group. The deciding
reason consists much more in this that Kolping
attributed great significance to the journeymen’s
status as a sociable group for the renewal of the
entire society. For it was the handicraft that built
up the most significant line of descent of the

middle classes and the journeymen were the master
handicrafitsmen.

We certainly must not conclude from this that
Kelping was not concerned about the workers as
it is so often heard and. read. The industrial age
at that time  was still in its infancy. - Therefore
there was no clear cut distinction between journey-
-men . and factory workers as today. Kolping also
appealed to others: “That the journeymen’s society
was not set up exclusively for ‘the sigle journeymen
is known to all who are occupied with the same work
“in.the cities. In-the rural aveas,. indeed, or also in
' the 'smaller cities stili more than it is possible in
" the ~larger. cities: we must turn’. our attention
especially. to - the ' young - ‘men’. ' The deciding
- criterion.  for ‘the: membership ‘in the journeymen’s
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Society therefore, was dlso not so-much a precisely
professional status as the readiness of the indi-
vidual to continue perfecting himself professionally
and personally. “We want alert, -happy young
pe‘ople‘wh’o'still have the courage to make some-
thing out of themsélves in the- world.”

Traiﬁihg’ for the family
o P. 60-61

Kolping was firmly convinced the that -rewal
of society must emerge first of -all from the -family.
Hardly anyone in his had concentrated -so -much
on the family as he. He made the family the
subject: of his pastoral endeavors and directed the
attention  of the clergy to- a work-rich in blessing
for the renewal of christian life -of the -common
‘people ‘ from its roots. 'Preach  and teach an
individual ‘whatever you will, if the ‘family life- does
not guard and foster the ‘good ‘seed that was
sown your devoted efforts will mostly run -of Ilke
water 'in the. sand.”

However: the object of :'the religious -training
of the (family “was ‘in-no- way:the: individual.family
taken by itself =but always the family in- its social
“'relation to 'the whole .society 'because . .according
: 10+ him :'the -family -was. :ithe. reproductive . .cell ..of
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every human community. The renewal and sancti-
fication of all the common people stood " before
his eyes as the real goal of the family apostolate.
“The public life of the common people will no
improve unless the family is reinstated in honor
and dignity as due to it for the sake of God and
justice... Because we would like to be helpful to
the -.common people we havé directed our principal
attention on .the family and the family life.”

According to Kolping there is a cofresponding
sffort in reference- to family and community. Not
only does the family become .distinct from the
social demands, but also the quality of the society
.depends upon - the .quality of . the family. "Rack
your brain\s over the best form of government as
you wish, devise laws which in your clever esti-
mation puts to .shame all of the past, as - long
.as -the family does not give dignity and support
to.the rest of society, as long as a sound ~family
life does not .generate and bring up a sound social
.character and godliness, inspire the spirit in which
your laws first .received stimulus... you will carry
water in -a sieve.” Here it becomes clear  taht
:Kolping bound the state as the legislator to
. protect and promote the family.
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Social engagement
~ P. 61, 62

_Although the renewal of society out of a
Christian” spirit was" ever present to Kolping's mind
as the most importent goal, he, until his daying
day, kept his work as a matter of principle, aloof
from all political -activities of the day. This polit-
ical aloofness is to be understood from the
situation - of the tim2. Had the joumnasymen’s
Society mixed ‘in.the political incidents of the day
‘a suppression might not have been impossible since
in matters pertaining to the Society it yielded to
rigid government .regulations. |t Kolping therefore
imposed also upon the Journeymen’s Sociefy a
political moderation he tried all the more to solve
the social questions of his time. He was one of the
first who, long before the significant encyclical of
Pope Leo XiIl. Rerum Novarum, was proc!aimed,tb
all the Church’s attention to the social involvemeant
“and through' the establishment of the Journeymen'’s
Society  he carried out this work in action. "‘The
Church can. not and may not withdraw from the
-social questions; she cannot leave the social life
to her born: or- sworn enemies alone, she must not
be afraid to step the action and the struggle against
“her antagonists.”” Kolping was convinced that for
‘the future of the Christian community it does in
the first place depend on hasty reforms of the

PRI
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social situations but above all upon faithful and
vigorous citizens who brought with them the ability
and the will to bring about a just and Chiristian
social order.

The building of joumeymeﬁ’s

lodgings

P. 62 63

The journeymsn’s lodging houses are the most
commonly known of Kolping’'s establishments be-
cause they offered to many young people a home
away from home and a family-like brotherhood.
That was also Kolping’s wish. In his publication
""For a journeymen’'s lodging’’, Cologne 1952 he
tried to obtain a hall for the Society which “Would
give the members a necessary and pleasant, an
unrestricted and respectable dwelling where there
was no lack of books, writing and newspapers
of religious as well as of civic matters and where
above all the living word shouid resound.

In 1851 Kolping occuiped himself with the plan
" to acquire for the Cologne Journeymen’s Society
a house of their own. In sermons and lectures he
* made sternuous efforts te accompish this. On
Aug. 1852, without any capital, he bought the
“Lenderatunde Haus’* _on Broadway in Cologne-
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Begining with September 1852 he wrote an article
practically every week in the periodical "Fleratunde’’
‘under the title “‘For a Journeymen’s Lodgings’ in
order to solicit and collect the necessary money.
Already in the spring of 1853 on May 8 he was able
to settle in the new house. He concluded the
dedication ‘address with these words: ‘‘Here, in our
ancient and sacred Cologne, upon dgenuine German
soil, stands the Mother house. in our case it should
be called the Paternal House (Father-House) and so,
God willing, it should remain fora long time. His
wish was fulfilled. The *’ International Kolping
House’’ is the largest house in the Kolping Movement.
‘It offers security and a home to 220 people from
20 nations.

New Orders for Traveﬂing

'P. 63 64

At all the general meetings of the Journeymen’s
Society Kolping showed the .J_.ourneymén and those
traveling Journeymen the need of a Journeymen’s
lodging and requested the Praesides and the boards
of directors to establish such a lodging of their
own. He did likewise in . his addresses on the
Catholic Days. However he also realized the danger
{that in establishing Journeymen houses the possiblity
that not only would the honorable traveling would
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be promoted but that support could be given 10
careless vagarant tframps. He provided for this danger
through a precise travel and house ruie which he
issued in 18568. With that in mind he proceeded
from the original idea that the Journeymen houses
should be Christian family homes of the Journey-
men’s Society and therefere could be open only to
members. The house of one’s own where the
family is at home is a kind of sanctuary where a
person breathes different than when he locks at the
walls of an inn and where to some extent they
.might'call the inkeepers ''Father and Mother”.

Academy in a popular sense
P. 64

However the journeymen’s lodging house
should serve the journeymen not only as a lodging
but also as a kind of home- school in which the
_journeymen could further develop themselves pro-
fessionally and prepare themselves {for the examination
for the mastership. In addition the family like
community in the journeymen’s lodging should
lead to the establishment of his own family.
Therefore Kolping put very dreat importance upon
a friendly arrangement within the house in which
the crucifix and the holy water font should not
be wanting. To the critics who thought Kolping
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was pampering the journeymen he replied: “we
have nothing to do with beggars but with young
workers who ought to have ‘a high opinion of
their honor and who, even if they come from the
poorest homes still should not themselves establish
miserable hovels.”’

The testimony of august bebels
P. 65, 66 '

August bebel, the co- founder of the social
democracy, describes the atmosphere that prevailed
in the journeymen’s society. Upon & professional
journey he, among others, came to Freiburg
and salzburg where, as a non- catholic, he joined
the journeymen’s society. From his diary we come
to know that he did not regret this membership.
August bebel recounts.

A complete tolerance and broad- mindedness
prevailed in the society at that time. The praeses
of the society was always a priest. Professor Alben
stols who later became very famous in the
“Kulturkampf’', was the praeses of the Freiburg
society. The membership was represented by the
senior journeyman who, after the praeses was
the most important person. Discoursss and instruc-
tion were given at times in various subjecis, for
examplz, in French. Tne societies wsre a sort of
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art- developing societies as these journeymen’s
societies later took shape, regarding this | am not
able to say anything. In the society’s room there
was a number of newspapers, ctatholic, of course,
from which however you could still find out what
was going on in the world. For me who already
at the end of my school year and later in my
apprentice years‘ as the crimean war broke out,
was an interested in politics, that was important thing.

Here also the need for association ~with busy
young people of like age found its satisfaction.
A particular factor in the Society were the chaplai.ns
who were young, cheerful and fond of life that
they could associate with those of like age.
Several times | have spent the most pleasant evenings
with such young chaplains. When a member left
the locality he was inen a journeymen’s travel
book which made him legitimate in the Society
and with the priest in case he would be asked
for proof. To this day | still have such a book
on the first page of which is a picture of St. Joseph
with the Christ, Child in his arms. St. Joseph is
the Patron of the journeymen’s Society. The founder
of the societies, Fr. Kolping, who, if I’am not
mistaken, was himsel|f a shoemaker journeymen in
his youth, | came to know at Freiburg in Breiagau

where he on one occasion. delivered. on address.
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Corporation right
P. 66, 67

The erection of journeyrhen's houses causcd
Kolping great difficulties which even jeopardized
the existence of his work. In order to put the houssz
and its potential on a fair, satisfactory and safe
foundation he organized a Society for the protection
:_md care of single handicraft journeymen. At the
end of September 1853 he sent a petition to the
competent. bureau in Berlin with the request for the
concession and corporation rights for this society,
After two vyears August 15, 1855 he received a
rejection. Kolping - then appealed to the King of
Prussia. However before the King made -a final dec-
ision, the President of the district of Cologne was
authorized to investigate - the person .ot Kolping,
Thereby Kolping had to exhibit a whole year’s number
of issues of the Rhenish People’s Journal. Kolping
wrote to a friend: "My person has been made the
object of a deeply detailed .investigation®.

Only after the Arch-bishop Geissel of Cologne
appealed to the king and wrote: °*lcan give the

Praeses of the society, Kolping, Vicar of the Cathedral
a well deserved testimoriy ‘that he pursued with

untiring zeal and extra-ordinary self-denial for many
“years “this noble goal of the Journeymen’s Society’.
‘The king decided jand signed a Cabinet order in
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which the granting of the corporation rights was
given to the protective commitice of the journey-
men’s society of Cologne. With this the way. was
cleared for the further erection of journeymen’s
houses in Prussia. '

Kolping's journalistic activities
P. 67

As an orator and writer Kolping had attained
a considerable significance. In his scientific work
“Kolping as a writer’” Prof- Dr. Michael schmolke
writes: “‘To the question regarding his profession,
perhaps for a suitable former forerunner, »Ko!p‘.ing
had three possible answers. He could have named
two expert professions, namely shoemaker, practiced
till 1837 or priest (chaplain, ,vicar of the Cathedral,
rector, general praeses of the Catholic journeymén‘s

society since 1845, or he could have named and
been obliged to insert his professional calling from

1850, but surely from 1854,

The orator
P. 68

Through his expressive words and his sermons
in the [Cathedral; and in the Minorite church in
Cologne, preached; in the, language so close to that
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of the common people Kolping became renowned
far beyond the journeymen's society and Cologne-
That was also surely the reason why he was called
upon as a speaker at the general meetings of the
catholic societies where, on account of his popular
speeches he was often extoled amid the thunderous
and prolonged applause. From the records of the
general meetings we learn that he gave 13
speeches; 3 in Mainz (1851), 3 in Munster (1852),
1 each in Vienna (1855) and Cologne (1858) 2 in
Freiburg (1859), 2 in Aache (1862) and | in Wurzburg
(1864). At the general meeting in Mainz 1851
Kolping gave his most significant address about
the journeymen’s society and with this he began
his recruiting campaign.

The literary man
P. 68 69

Already from Elberfelt -Kolping co-operated in
the "‘Rhensih Church Journal’” published in Dussel-
dorf. His First attempt was a report on the visit
of Arch-bishop John von Geissel in Wuppertal- It
followed an essay on the vyouth seociety with the
title ""A word about the people’s society and the
icatholic youth society in Elberfeld”.

1 Two propaganda pamphlets:
The Journeymen'’s society’” Cologne and neusz 1849
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“"for a Journeymen’s House’ Cologne 1852

2 From1850 Kolping was the editor and Co-distributer,
Fron 1852 till 1853, the sole distributer of the
““Rhanish People’s Calendar for the year of the Old-
and Qld Welfare 18°" In the Publication House

L. Schwann, Cologne Neusz. Altogether he
distributed 17 people’s Calendars. From 1854 till
1335 he was the distributer of the ‘‘Calendar for
the catholic péople“ in the publishing House of

M. Du Mont-Shauberg, Cologne.

3 From the beginning of 1850 Kolping was the co-
editor and from the fall of 1850 till 1854, the
sole editor of the ‘"Rhenish Church Journal’’
Cologne and Neusz, as well as the supplement the
“Society’s Newspaper’® (27, 10, till 31, 12, 1850)
respectively ""Feierstunde’ (January 1851 till
March 1854)

4 On April 1,_ 1854 the number 1 of the weekday
Newspaper “‘Rhenish People’s Calendar for House
Family and Handicraft”* Cologne appeared. Up fo
his death Kolping was the publisher, distributer
and editor.

5 Two years before his death Kolping still originated
a periodical ""God Bless our Profession’’! Advice

for directors of the Catholic Journeymen’'s Society,
Cologne.

6 Over and above these tasks occupied himself, free

of charge as a co-operator of various newspapers
and periodicals.
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Motives for the apostolate

of the press
P. 69, 70

In spite of Fr. Kolping’s many other projects
he still spoke of the more profound reasons which
induced him to devote himself to the apocstolaie cof
the press. Through the press he wanted to come
to an understanding with the false teachings of the
time. Inthe ‘‘Rheiniesche Volks Blattern’ he admi-
tted- “‘Now, where a new discussing and endeavor
arises in our fatherland, where the most adverse
kind of minds reveal themselves and all who demand
the freedom to preserve their peculiar opinions, we
can not and may not look on in silence. We do
not have a powerful press in our country or it is
still poorly represented. Since the situation is such,
the small periodieals should at least do theitr duty
with sll their energy. They still can do much if
they just persevere loyally to their job and do not
become tired of saying what is exactly necessary.
And in another place he writes. “’If we Catholics
were in a weak and poor condition in any one
point, that was in the department of the public
press. We make the most of this circumstance
because whoever conirols the moral system seeks
also to bring the manner of living under their
influence. But the public press has become these
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days, more than saver the public moral system.
To instruct the ignhorsant, to advise the etring is the
principal work of the love of neighbour, and this,
more than ever before, is the task of the Ceatholic
Press.”’ '

Financial Assurance of his work
P. 70, 71

Through his literary profession, however, Kolping
endeavored to make his work fniancially secure.
Regarding this he wrote to his friend, Anton Gruscha.
in Vienna. The Volksblatter (People’s Journal) is of
great importance here, it is, indeed, after all, the
only Catholic periodical on the Rhein which
continued in existance. It serves its purpose in two
'ways: Among the common people it stimulates the
~ Catholic Faith, though only occasionally, and is, in
fact, feared by the other side. It also provides the '
daily bread for our establishment, and, 1 must
work say, at preseni already quite substantially.
The income frees me almost entirely from worry for
myself and my goal, so that through this means,
| see my independence gﬁaran’teed. It is true, | must
work very efficiently, but I can freely move about,
for which | cannot thank God enough.

The “‘Rheinische Volkblatter’® was the first
attempt of the catholic press in the Rheinland
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which was successful and has come into conflict
with the iiberal newspapers. in the ""Rheinische Volks=
blatter’”” Kolping came to an understanding especially
with the Cologne newspapzsr On Oct. 5., 1861 he
wrote to his friend, August Reichensperger: '‘At
present | already count over 6050 subscribers and
new ones are still coming every day, so that, in
any case, the hundred mark is reached You see,
we are also men of progress.” The ’“'Rheinische
Blaiter”” has over 3100...the “Kolnische zeitung’’
sends out 120, 000.

Owing to the rapid and wide circulation of
the "‘Rheinische Volksblatter’” and the Volkskalendar
on the one hand, and the plain spoken manner
of Kolping, on the other, he succeeded to take
care of his work also after his death. In his
testament Kolping left behind 10, 000 dollars; from
the interest of which, the office of the general

(>4

praeses was to be perpatuaily subsidized-

Kolping and the Minorittenkirche
P. 72

The Kolping movement is intimately connected
with Minorittenkirche. The reason for this is that
Adolph Kolping was ordained priest in this church,
was the rector of his church since 1862 and - found
his .last resting place there,
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The history of the church

P. 72. 73

Peter paul Trippen, in his small periodical:
“Minoritten, unsere Kolping’s and Gesselenkirche in
Gefahr'', a festive and memorial pamphlet in memory
of the 700th anniversary of the death of St.
Anthony of Padua, June 13, 1831, gives us an
excellent survey of the Minorite church and its
connection with the Kolping movement, the following
information depends on his detailed explanation.

In 1221 the Friars minor came to cologne. At
first they settled in the parish of St. Severin where
they erected a small oratory. Later they moved to the
parish of St. Columba. Here bishop Robert von Luttich
gave them a place for a residence with a large
orchard. Prior to the laying of the cornerstone fer
the present cathedral of Cologne in 1248. The
Friars Minor laid the cornerstone of their monastery
chapel at this new estate in 1242-44. An old
tradition informs wus that the buildets of the
cathedral,'helped the Friars minor in their free
time in building their church.

in 1260 the choir and sacristy of the Minorite
church were completed so that the high altar
could be consecrated by bishop Henty von Kurland
the count of Lutzelburg which belonged to the order
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of the Friars minor, This will be mentioned already
in a document in 1264. The completion of the
aisle of the church took place somewhat later,
in fhe time of the Cologne Archbishop Siegfried
von Qesterburg (1275, 97). There is no accurate
information about the original interior portion- It
is well established that ths tomb of the very
learned Friar minor, Duns Scotus was there before
the high altar since 1the 15th century. Although
John Duns, known as Duns scotus, because of
his origin from Scotland, taught only a few vyears
in Cologne, his name is still inseparately joined to the
Cologne minorite monastery. In the 13th century
he already taught and defended the doctrine of
the faith, that Mary from the first moment of her
life was free from original sin, which Pope Pius
IX raised to a dogma in 1854. The minorite is
the oldest church which was consecrated to this
mystery of the faith.

Secularization
P. 73, 74

With the secularization in germany (the supp-
ression of church property for worldly purposes)
difficult times fell upon the Minorite Church. On
Aug. 16, 1802 the friary, like all corpcrations which
were not concerned about the care of the sick or
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the teaching profession, were abolished. The Friars
Minor had to leave their places where they had
lobored over 650 years with such blessed success.

A decree of Napoleon of July 17, 1808 made
the taking over of the friary possible for the city
of Cologne which was to establish there in a reformat-
ory for the children of the poor and for peddlers.
Thereby the Minorite Church became a public
institution and thus remained immune prior its
destruction. Since the reformatory did not fulfill the
expectations placed in it, it was abloshied and the
friary, seat of the united supervision of the works
of charity and the hospital. On May 1, 1820 a

pawnshop joined with a savings bank was established
in the friary. From 1836 the friary again
had to be established as a reformatory. Finally
during the rebuilding of the new city hospital upon
the ground of the Cecilian Hospital from 1844-46
the friary served as the transition region for the
accommodation of the sick. Thereby the Minorite
Church became a hospital chapel. With the opening
of the city hospital the city poor and the hospital
administration lost their interest in the friary buildings
which were torn down, up to the cloister in 1855,
In the years 1855-81 the new construction of the
“Wallraf-Richarts Museum’” took the place of the
friary.
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In 1846 the city poor and the hospital administration
relinquished the friary chaple to the Archbishop and
the Cathedral Chapter of Cologne. On May 3, 1850
the metropolitan Cathedral Chapter took over the
Minorite Church in its estate and through the
decree of July 27 of that year the Archbishop and
later Cardinal John von Geissel declared the Minorite
Church an annex church of the Cathedral of the
Cologne and at the same time the auxilisry and
confirmation church of the Auxiliary Bishop Dr. John
Baudi.

Renovation of the Minorite Church
- P. 74, 75

A Minorite Renovation and building Society
was established in 1845 +to undertake the badly
disintegrating and now again imminently urgent
renovation of the church. The cost of the repairs
was estimated at approximately dollar 26, 000 by Zwirn,
the Cathedral Master Builder at that time. Up to
1857 dcellar 8, 500 had been elicited, so that the acco-
mplishing of this project was sitill long in coming
if John Henry Richartz, a man of private means,
had not placed next to doflar 30, 000 and later again
dollar 9, 000 at their disposal. Trippen states that
Richartz explained to the Archbishop: "up till now
I have built a museum for the city of Cologne,
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and now | want to restore the Minorite Church in
which my relatives and fellow citizens have prayed
from time immemorial.”” To this the Archbishop
raplied. ““May god bless you- You are acting like a
true native of Cologne for the benefit of the citizens,
the glory of the city and the glorification of God.
You add to your garland of a citizen the higher
crown of a Christian.”” Unfortunately Richartz was
not able to live to see the completion of the museum
and the renovation o° thz2 Minorite Churcih- Hez died
Aoril 22, 1861 at thz age of 66 ysars of a serious
chest afflication. ' ‘

Kolping-rector of the Minorite

church

P. 75, 76, 77

At the dedication of tha Walraf-Richarts Museum
Cardinal von Geissel concluded his address with
these words. ""The muscum and the Minorite Church
are completed and the letter awaits only the adorn.
ing of the interior’’. This taks Kolping took upon
himself.

Since 1849 the journeymen’s Society used the
Minorite Church as the Societies Church. Every
sunday when he was in town, Kolping celebrated
the Mass there with the journeymen and a preached
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the homily. Therefore it was not suprising that in
the official letter of appointment of April 2, 1862
the Cardinal appointed Adolph Kolping the hitherto
assistant of the Cologne Cathedral, rector of the
Minorite Church, and the Cologne Cathedral Chapter,
entrusted him with the interior renovation. Kolping
turned to the municipal authorities and his Cologne
follow-citizens in order to win them over for the
proper and decent renovation of the church. On
Nov. 15, 1862 he wrote to a government official.
"Incidentally | have taken over the renovation of
the Minorite church because | cannot any longer
bear that the house of God, entrusted to me,
should remain in such neglect. 1 must come up

with the entire costs since the church has no
financial resources’’.

With the inner establishment Kolping authorized
distinguished craftsmen and artists, like the well
known artist, Edward Steinle. On Dec. 20, 1863 he
wrote to him. “"Naturally without a lot of effort
and painstaking aggressiveness | still havs accom-
plished nothing and so my chuich cost many diffic-
cult hour. Then let it be.”

Therefore in a flamboyant appeal the sought
to enthuse the citizens of Cologne for the reno-
vation of the Minorite Church. “The lately deceased
;Richartz, it seems to me, has left us all at the
Minorite Church a legacy which we must willingly
and gladly take possession of.
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it is not enough that we enjoy the splendid
museum and, thank God! admire the completed
exterior of the annexed Minorite Church. The will
of the lately deceased renovator of this church
was not to let his full right be bestowed on the -
exterior but also the horribly neglected interior-
His all too early death set a goal to his superbly
charitable effort. The renovation of the interior of
the Minorite Church he left to the Catholic citizens
of Cologne as a legacy. We have accepted it,
and the undersigned believes we may not delay
to turn this legacy into ready cash. The honour
of God and the gratitude toward our benefactors
calmly urges this. Or should the citizens of Cologne
want to reject this legacy? Positively not. Then

let all, the great and the small, lend a helping
hand so that our Minnrite Church may be reno-

vated in the interior, worthy of its exterior and
the nearby museum.
Cologne Oct. 28, 1863 Kolping Rector.
Kolping’s appeal did not remain unheard. The

donations so profusely that the church could be
renovated in its old and simple beauty.

Papal Privy Chamberlain
P. 77
when Kolping, through his zeal for souls, so

unusual at that time, came occasionally close to
imprudence, so he still found the highest recognition
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in Rome. On April 22, 1862 Pope Pius IX named his
Papel Privy Chamberlin. And as Kolping so journed in
Rome with Auxiliary bishop Dr. Baudri, the Holy
Father expressed his recognition and his union
with him and his appreciation, and presented him
with a rich gold embroidered chasuble from his
private chapel. This chasuble be longs to the
treasury of the Minorite Church and is still worn
on special occasions.

Sebastian George schaffer nachfolger
Kolpings

P. 79, 80

On Feb. 18, 1896 the Board of Directors of
the Journeymen’s lodging house assembled in
Cologne to elect a successor of Kolping. The
religion teacher of Trier, Sebastian George Schaffer
was unanimously elected. He was the founder the
journeymen’s society of Trier and the diocesan
Praeses of the society in the diocese of Trier.
At a solemn high Mass in the minorite church on
April 9, 1866 he took over the office of General
Praeses as the first successor of Kolping.

In space of 10 years dangerous oppositions
and crises began for the journeymen’s society.
The first danger arose with the fratercidal war
between Prussia and Austria in 1866. The war
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penetrated like split wedge into the unity of the
journeymen‘s societies which had linked themselves
into one association over the borders of small
towns,

The Kulturkampf under Bismark hit the Journey-
men’s societies harder than the fratercidal war.
Wark was hampered or brought to a stand- still,
because the individual journeymen’s societies were
under police surveilance, especially when they
wanted to blame the journeymen’s societies Kullman's,
cooper journeyman, murderous attack upon the
chancellor Bismark.

With this court trial of the Journeymen'’s societies
came the discussion about the labor question and
the turbulence of the trade unions. The social
questions and problems were always stronger in
the foreground and also demanded clearer answers and
support from the journeymen'’s societies. This again
hastened the struggle against socialism-

The journeymen’s society resisted all combats
ard gave themselves up to the tasks of the time.
This is seen in the steady expansion had in the
establishments which have contributed to the social
question at the dawn of the 20th century.
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Proceedings of society and members

In the article: “"For the development of the
association of the Catholic Journeymen’s Society

since the death of Kolping 1865.”” Dr. Schwer gives
Us a survey of the journeymen’s socisties of that
time. In the introduction he therefore shows that
it is difficult to given an exact analysis while
there is, of course, statistic material for individual
cities. and individual parts of the country, but not
one statistic materials for the entire associstion.
The first correct statistic of the association was
set up in 1900, so that from this time on we are
accurately informed about the exterior development
of the joumeymen’s Societies through the statistic
revolts.

On account of accurate investigations from ths
years prior to 1900 and with the help of statistics
from 13800 Dr. Schwer came to the conclusion re-
garding the ‘development of the Societies and the
members in Germany and other couniries from 1865
to 1912 as shown on table.

The table shows the picture of the steady
development without considerable fluctations. The
develocpment from 1885 to 1895 is especially positive
because in this time the obstructions and shakles of .
the Kulturkampf wunder which the journsymen’s
societies had much to suffer, fell away.
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The journeymen’s society as an
educatwnal cammumty,

“If you want a better future you must help to
bring it up”. The comment given support not only
to the beginning of the journeymen’s Society but
also forms a fundamental characteristic of the Kolping
Movement. Kolping gave the education of the indi-
vidual ‘a determind place of value. Schooling, for
him, wore itself out, but not in the accumulation
of knowledge; for him, however, it meant the for-.
mation of the individual in religious, vccational,.
domestic and social life. Accordingly he liked
to use the idea, training of the heart in order to
make clear that genuine training must grow, to a
certain degree from within, and cannot be given
from the outside alone. From his practical knowledge:
of cultural training Kolping couid not understand ths.
precise task of cultural training, especially in the
Journeymen’s Society as a one-sided presentation
where the arrangement of the definite subjec‘c atter :
is purely at state. From this arrangement cultral
training was essentially dependent on the companion=
ship in goals, in ftrading and in experience. And
that cxactly should be accompiishad in the journey-
man’s Society. Therefore Keoiping assigned such
great importance to hes journeymean’s houses which
he corceived as scheols in the tone of the common
people.
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According to Kolping religion is the most import-
ant thing in the life of the individual. Without a
deeply rooted religion human dealings were for him
absolutely unthinkable. Religion is the feundation
in human beings; it is the foundation in the house,
in the Public, in the State, in the whole moral
world. Therefore Kolping placed progressive religious
education at the top of all educational efforts.

In 'a time when liberalism was pushing forth
its blossoms, mature religious education in the
journeymen’s houses and societies a stablizing ele-
ment not fo be under estimated., Religious lectures
and educational arrangements were a regular feature
in the meetings of the journeymen’s societies.
Religious discourses were even obligatory in the
Journeymen’s houses. The religious life of the
Journeymen’s Society was reflected time after time,

beyond the corporate attendance at devine services

with the reception of holy communion.

The journeymen’s society as an

educational community
P. 83, 84

We must not forget the fact that many young
people were religiously impressed for their whole life
exactly through the journeymen’s Society.

~J

4
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Beyond the vreligious training, however, the
meetings of the society also served as a general
cultural training for the journeymen, whereby it
should be stressed that Kolping made no signi-
ficant distinction between religious and otherwise
cultural training. “Generally speaking there is no
absolute separation between religious and sociaj
worldly life, between heaven and earth.””. For him
it was just a matter of the complete development
of the personality of the individual. The entire
breeding and educating is to serve him. Therefore
we may see Kolping the teacher who made
himself deserving of the training of mature Indi-
viduals. The journeymen’s society set an example
and practiced what was later taken up by high
schools and other institutions. Without exaggeration
we may say that the journeymen’s houses and
societies , previous to world war | belongs to the
first and most prominent institutions for the training
of mature individuals.

To the religious and general work of education
the matter of public instruction was also added.
In this domain the journeymen’s societies developed
a very expensive and active pursuit. The goal and tack
of this special .instruction was the professional

and further development and the ability to pass
the test that would make him a master of his
trade. The structure of this instruction was com-
pleted in three stages. -
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1 General .instruction.

Branches of instruction: arithmetic, writing,
German, business correspondence, book- keeping,
{(wechsellehre?) sketching, calculation, stenography
and foreign languages.

2 Technical instruction.

This was combined with practical exercises
and technical courses which were arranged in the
industrial compartments: The larger societies had
to set up their own technical workshop in their
houses.

3 Preparation for the test for mastership.

The conclusion of the instruction then was
the preparation for mastership. Later still political
instruction was especially added to these Courses
as a further branch of training.

- As far as it was a matter of technical course,
those instructions were given by expsrts. Instruction

material {textbooks, instruction pamphlets etic.)
directly distributed by the management of the

society, gave the journeymen’s societies a uniform,
clear-sighted feature.

When Fr. Kolping says: "'In the efficiency in
trode lies the principal motive of inner satisfaction,
of the proper, competent consciousness which enriches
the man and of that honor beafore the world which
really should be lacking in no one’. Then through
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the matter of instruction in the Journeymen’s houses
and societies an irreparable proposition was created.
For countless Journeymen have through this taken up
the tools to be able to build up their own trade
and establish a family. Further more this technical
and continued development contributed, in addition,
to a healthy middie class of craftsmen.

Companionship (Friendliness)

~We would not be fair to Fr. Kolping if, in this
matter, we made no comment on the friendliness
(good-felloship) within the Journeymen’s society.
For next to ths educational pursuit Fr. Kolping placed
great value on the experience of Joy. “What | always
deem necessary is the Joy, the proper cheerfulness
which flows from the faith that God still rules the
world; that it is not going to perish precisely
tomorrow although occasionally thunderclouds over-
cast the sky and even strike an object.”

Education, good fellowship and the experience
of the family-like community were the supporting
pillars in the endeavor of Fr. Kolping to help young
people to form thsir life in family, trade, countary,
society and church as efficient Christians to coniribute
a share toward a world worthy of mankind.
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It need not be expressly emphasized that
friendliness was especially fostered in the Journey-
men’s societies and is also fostered today in the
Kolping Movement. The complaint is often raised
that too much friendliness is fostered in the Kolping
Movement. Although in one case or another this
may be true, still it must be said that, next to the
educational injunction, precisely the friendliness which
we may deem a free time suggestion, had at all
times attracted young and elderly people in the
Kolping Movement.
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The Journeymen's Society
(and the Social Question)

When the political or socic-political engagement
of the Kolping Movement is at stake then Fr. Kolping
is blamed with having given too little attention to
this field of activity. In this connection Fr. Kolping’s
political ban will be instantly quoted. ’'The Journey=
men’s Society has no reasen to be concerned about
politics or about any public affairs, and what is
more, we understand this in the strictest sense of
the word.”’

This comment of Fr- Kolping refers cxeclusively
to the political affairs, of the Journeymen’s Society.
For Fr. Kolping did not want to endanger his work.
He expressed this in 1854 when he wrote about
the troubles of 1848 which passed over the Journey-
men’s socisty without leaving a trace. The members
had better things to think about and to do than
to go around as a hired political applaudet’.

In the same article he argued further: “'It depends
upon our efficient Christianity whether to lead the
world back to Christian order and the people in
it to a Christian perseverance. But we may not
lock up this efficient Christianity between the walls
of the church and sick rooms or the family circle,
rather we must briskly and cheerfully bring it out
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into the every day life of the common people, and
with it seek to permeate everything that has not
vet distintegrated bevond all hope or become
petrified.””

Between both these statements that Fr. Kolping
wanted no sacristy Christianity and also that he did
not demand this of the Journeymen’s Society- With
him it was a matter of the renewal of the religious
and moral life for the community. The individual
should contribute to this through self-improvement.
And this self-improvement of the one concerned
should again be supported through subsidiary socio-
political manner of acting.

The journeymen’s society
(And the social (uestion)

In 1865, at the latest, Fr. Kolping stressed the
meaning and necessity of the social politics when,
with regard to the labor question he wrote: “This
only do we want to assert for today just to ascertain:
no single party-or if this should still be too sirong,
no single question in the political life now a days,
here and abroad. is taken up with such tender,
almost fearful respect as the labor question. There
is enough proof how momentous, deeply engraved,
if not decisive in politics, it must be. Therefor we
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further wish tce offer you the necessary courtesy.’’
Fr. Kolping also demanded the assistance and support
of the state legislature for this .. “"Such questions
are solved not in compassion and mercy, but in
justice. The social life in all its branches rests upon
genuine justice and should find its proper protection
and defense in the corresponding laws”.

Unfortunately these socio-political efforts of
Fr. Kolping and the journeymen’s society in
imitation of him, are too litile known, For the
social politics and their place in the journey-
men’s society after Fr. Koiping’'s death, in spite of
the many obstacles, because Fr. Kolping wanted
it and by his example led the way. How else was
his appeal to be undersiood. "“The church c¢an
and may not withdraw from the social question.
She may not leave the civilian life to her born
and sworn enemies. She must enter into the life
and must not be afraid of her apponents.

Kar! Zimmermann, in his newspaper article
gives a positive and reliable objective value to
the social politics of Fr. Koiping and of the
catholic journeymen’s society: "'Fr. Kolping's original
position in the catholic social ‘philosophy and
social political of the 19th century” There it is
stated among other things: “With Fr. Adoiph
Kolping, however, the thought that the social
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problems must above all be solved through the
influence of the conscience and ihe disposition of
ihe individuals; that means, through cuitural training
so much in the foreground of his social veform
measures that for him the training woild be above
all the exculsive means of the social politics.
Finally he again describes the efforts of Fr. Kolping
and the journeymen’s socisty in tne domain of
social politics when he says: "'This is what is
unique and original about whai Kolping achieved
in the field of social politics, that he founded a
society which seeks new forms of economic and
social platforms for the professions and corporations
as a worthy goal but which does not seek diract
involvement in the socio- political and ecnomic
means to achieve these goals. And it is this goal
of training and preparation which makes it important

’

to consider and listen to Adolph Kolping today.’

This valuation of Kolping and the journey-
men’s Society in reference to the solution of the
social questions and problems contradicts all who
attribute to Kolping and his work oo little socio-
political involvement.

Sick Funds

The socio-political involvement of the Kolping
Movement reveals itself in this that since iis origin
it has not, in a strict sense, limited itself only to
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the Society’s affairs, but, far above that, has offered
genuine assistance and service to members as well
as non-members through the establishment of self-
support as savings accounts, loan funds, sick funds
and other arrangements. This should be proven at
once by the example of the sick funds.

That statutes of the Catholic Journeymen’s
society of Cologne, sactioned, March 27, 1850,
contain, in their supplement aiso a statuz of the
Sick Relief Fund of the Cologne Journeymen’s
Society. There, under 1 is stated: "Every member
of the Cologne Journeymen’s Society is obliged to
concur with the Sick Fund, affiliated with the
Society’’; and in 7 it is further stated: "‘every member
who belongs to the society fully 6 months, reckeiied
from the day of his enrollment, has a claim to
support in case of sickness”. Under wnat conditions
the sick person receives assistance and how he must
justify his claim is described in the following
paragraph.

Sick attendants were elected by the Society.
Regarding their tasks 22 states: ""The sick attendants
are obliged to look up the sick members who were
reported to them within 24 hours after they were
reported, to acquaint themselves, as ex:actiy as
possible, of the iliness and of the degree of the same
to consult the doctor in question, in case of necessity,
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how, in general to take care of the sick person

with concern, also to look after the supervision
of the same.”

Since the Sick Relief Fund was officially and
honcrably conducied by the members of the
Board of Directors on their own accord, it could assure
the enrolled members a guaranteed relief without
great administrational expense.

This example of the Sick Relief Fund of the
Cologne journeymen’s society did not continue
without an impression upon the journeymen’s
societies. Thus the sick relief fund was also a
matter of discussion at the 1V Convention of the
catholic journeymen’s society on Oct. 8, 1854 in
Cologne when it was decided that the existing
journeymen’s societies take over as obligatory only
the care of those travelling members, in case of
sickness, who belonged to the Society at least 6
months.

A real obstacle to the sstablishment - of the
Sick Funds in the journeymen's Societies followed
from the general meeting of the praesides in Cologne,
Jan 22, 1870. Within the limits of ithe deliberations
over the journeymen’s Socisty for the Social Move-
ment the praesides passed the following resolution.
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The general meeting urgently recommended the
establishment of sick and Old Age Funds for disabled
journeymen. |t requested, above all, that the greatest
attention be given to the material situation of the
members by having recourse to the acknowledged
means as approved in the association.

This urge did not persist without results. Sick
Funds weie established by this in various journey-
men’s societies.

For further development of Sick Funds within
the Catholic Journeymen’s Society, the sick Insurance
law was also passed June 15, 1883. This law
prescribed for all persons who were working on a
weekly or monthly salary in factories, and in such
trades where steambeoilers were used. The result was
that the members of the journeymen’s societies in
Germany were also bound to be insured there
by. The journeymen’s societies, therefore, took care
of the affairs, to recomend to their members to
agree with obligatory funds, officially organised
State Insuranse, and local sick funds, as well as
the factory Sick Funds, or the like wise legally
Provided Corporation Funds and Public Welfare.
Since the factory Sick Funds may be established
only where there are at least 50 employees, and
the Corporation Funds exist only in to places,
there remained for the members of the journeymen’s
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societies only the choice between the [ocal Sick
Fund and Public Welfare. The Sick Funds within
the journeymen’s societies were also Public Relief
Funds in the sense of the Sick Fund Law of 1883.

At the general meeting of the Praesides, 1884,
the question of the Sick Fund was once more
discussed very thoroughly and the following decisions
were resolved.

1 All Praesides of the Catholic Journeymen's
Societies in Germany should, possibly, before the
end of this year think of establishing a Sick Fund
or their Society in virtue of the Law of the
countary.

2 The diocesan Praesides should as quick as
possible assemble the praesides of their diocese in
order to consider adding the smaller societies to
one more larger societies regarding the establishing
of Sick Fund.

3 The Praeseides in countries outside Germany
should establish similar Funds of their societies
according to theit circumstances.

This decision led to further establishments of Sick
Funds in wvarious Journeymen’s socisties, but in the
coming years it has not yet succeeded in establishing
a Centeral Fund to which, Philip Schlick, the Praezus
of the Cologne Journeymen’s Society, referred in
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1892 in his treatise: ‘'The cares and tasks of the
journeymen’s Society’’: For our Relief Funds, all
rights of the members expire the moment they
“abandon the headquarters of the Fund. If the Journey-
mean doss find a job immediately and becomes ill
then neither the local Sick Fund nor the Relief
Fund of the Journeymen’s Society has pity on him
and he has the misfortune of becoming a burden
to h> local government Relief Fund Ministry.

After long and tiresoms preparations the appeal
of Praeses Schlick could be realized. The Centeral
Sick Fund was establishad on Sept. 10, 1908 in the
Juurneymen’s House (Kolping House) in Cologne.
It was called: *'St. Joseph Sick Insurance Fund of
the Catholic Journeymen’s Society.” |t developed
favorably until it had to be transferred to a Private
Insurance Account in 1937 on account of Political
conditions.

The idea of one’s own Sick Fund within the
Kolping Movement was not brought up any more
after world war !ll. only the swiss Central Union
maintains still today its own Kolping Sick Fund
which is officially acknowledged on government
level and therefor has also the right to government
subsidy. At the begining of 1981 it claimed 13. 000 -
mambers. Therefore, although it belongs to the smaller

Sick Funds, it is valued on account of its financial
position.
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The classification compartments

When, after the Kultur Kampf the social question
stepped into the foreground and along side tha
state social policy, the independence mevement of the
working classes, namely, the trade union move-
ment, arose, the journeymen’s society aiso got
into the discussion about the trade unions which
arose in the ’“‘Technical societies’’. ""The Technical
societies” were estimated already in 1891 with
greater discretion on the part of the journeymen’s
society on account of their similarity with the
social Democrats: Further more the name “'Technical
society” creates the pretence that here only
technical training is given to the members. This
however, is either not at all the case, or onlv
in a very restripted sense, only to be able to
declare themselves as legitimate outwardly and
especially to the authorities. The principal occupation
of the “‘Technical Society’” consists .in these things
about which the law says nothing and about
which nothing will and may be said. The
“Technical society’” 1is the organ of the social
Democratic party. Through it the recruits are
enlisted and drilled according to the rules.

Even though the journeymen’s standing alocof,
opposed the trade unions in the form of “Technical
societies,”’ this question would still be vigorously
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dissscused. A report from the year 1891 proves this,
““unfortunately the image of the Catholic Journey-
men’s Society is no longer entirely untarnished.
1t is a true fact to take into account that there are
members who are likewise members of the Technical
Society; it is also true that the '‘Technical Societies”’
have their agitators and spies in the Journeymen’s
Society. This is not only true here, but can also
be easily and exactly piroven in other cities. A part
of this same wants only to enjoy the benefits of
the Journeymen’s Society and is, therefor, a member
in the first row, the others, out of fear for the
agitators who are in the workshops and exerts the
strongest influence there. A decision of conviction
is also lacking here. That there are Catholic Journey-
men who unfortunately agitate openly for the social
Democracy is a well known fact; they are pampered
especially in the ““Technical Societies”. The middle
class of people must be called upon to stop
this; the influential ones are too deficient.”

The clasification of the compartment were the
answer to the explanations within the Journeymen'’s
Society. In 1891 PhilipA polinar Schlick, the praeses
of the Cologne Journeymen’s Society established
the first clasification compartment, the *'St. Antony
Baker’s Classification compartment in Cologne.””
In the following year further Classification compart-
ments were established. On May 18, 1893 the
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mesting of the praesidzss of the Archdiocese of Cologne
approved of ths 21 propositions set up by the
praeses Schlick. In these propositions it was stated
was necessary that the handicraft should be aided
that it through the Journeymen’s Society in a thrifty
manner. That this should be accomplished threugh
the classification compartment which &alongside the
continued  professional development should also
fulfill the tasks of the trade unions.

Of course the classification department of the
Journeymean’s Society was soon given a different
seiting for a geal. The professional improvement
tocok the place of the domestic replacement of
interest. Since in the commenis rmade at the
“Wurzburg convention of Aug. 21-23, 1895 it was
stated:’” The best and sagest way to the attainment
of a sound and successful unionized organization
of our workers - be it independent, be it in the
form of the existing organization- is to ' the
formation of the department classifications in the
existing Catholic workers societies.

The goals of the department classifications are:
1 The promotion of professional training:

a Through instruction, lectures, exhibitions
(tiving models etc)

b Through the provision of a technical library
{(books, technical periodicals etc)
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¢ Through discussions, settlement of the corres-
ponding labor situation.

2 Through instruction regarding existing social
laws and organizations: practical guidence toward
co-operaiion concerning the management of the same.

3 Discussions, promotiions regarding the existing
- situation of the workers, clarifying the abuses and
the ways of redress, communication and stimulation
of adequate improvement and arrangsment with the
qualified courts of justice.

With the establishmant of the classifications
departmeant many difficultias within the Journeymean's
Society wers solved, but the question of the ""Trade-~
Unions was not throughly discussed... ... This shows
itseif especially in the discussion over the Trade-
Unions at the turn of the century. While schaffer,
the General Praeses conducted himself, holding back
being cautious in the discussion over ths Trade-
Unious his successor, Schweitzer refected the double
membership of the journeymen: “'Let tha thory express
that it will, the experience has shown in more than
one case that it is a thing of physical and moval
impossiblity to interest young craftman at the same
time for the ''Trade-Unions’” Movement and the
organization of the handicraftsmen; and upon this
unpleasant matter, nothing in our opinion, . will
change for the tim> being‘.”
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Tha more the classification departments devaote
themselves to the task of professional training, so
much more peacsiul will be the discussions en the
question regarding the trade wunions. Within the
journaymen’s saocieties. The classification departments
hacame the nuserigs of professional efficisncy. They
contributed to the revival of crafismenship.

~—]
el

MALANKARA
LIBRARY

www.malankaralibrary.com




A

MALANKARA

LIBRARY

www.malankaralibrary.com





