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Notes and References

1. Marx and Engels, Manifesto of the communist party, in Karl Marx
Frederick Engels, Collected works, volume 6, progress publishers,
Moscow, 1976,P.498.

2. “Therefore I am not in favor of raising any dogmatic banner. On the
contrary, we must try to help the dogmatists to clarify their propositions
for themselves. Thus, communism, in particular, in a dogmatic
abstraction,   in which connection, however, I am not thinking of some
imaginary and possible communism, but actually existing communism
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as taught by Cabet, Dezamy, weitling etc. This communism itself is only
a special expression of the humanistic principle, an expression which is
still inflected by its antithesis – The private system. Hence the abolition
of private property and communism are by no means identical and it is
not accidental but inevitable that communism has seen other socialist
doctrines – such as those of Fourier, Proudhon etc – arising to confront
it because it is itself only a special one sided realization of the socialist
principle”.  Karl Marx, Letters from Deutch Franzosische Jahrbucher,  in
Marx Engels, collected works, volume 3, progress publishers Moscow,
1975, PP 142-143

3.  “Nay, few of our writers seem to have so much as doubted, that a state
of nature did once actually exist; though it plainly appears by sacred
history, that then even the first man, immediately furnished as he was
by God himself with both instructions and percepts, never lived in that
state, if we give to the books of Moses that credit which every Christian
Philosopher ought to give to them, we must deny that, even before the
deluge, such a state never existed among men, unless they fell into it by
some extraordinary event,  a paradox very difficult to maintain, and
altogether impossible to prove”.

Religion command us to believe, that men, having been drawn
by god himself out of a state of nature, are unequal, because it is his
pleasure they should be so; but religion does not forbid us to draw
conjectures  solely from the nature of man, considered in itself, and that
of the beings which surrounding him, concerning the fate of mankind,
had he been left to themselves. This is then the question I am to answer,
the question I propose to examine in the present discourse”

Jean – Jacques Rousseau, Discourse on the origin of Inequality,
Dover thrift editions, Dover publications, Inc. Mineola, New York, 2016,
P.2

4 “Men soon ceasing to  fall asleep under the first tree, or take shelter in
the first  cavern, lit  upon some hard and sharp kinds of stone, cut down
the trees and with the branches  build huts, which they after wards be
thought themselves of plastering over with clay or dirt. This was the
epoch of a first revolution, which produced the establishment and
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distinction of families, and which introduced a species of property, and
along with it perhaps a thousand quarrels and battle”.

Ibidem P.30

5. “The mystifying  side of Hegelian Diaiectic I criticized nearly thirty years
ago, at the time when it was still the fashion. But just as I was working at
the first volume of “Das Capital” it was the good pleasure of the peeverish,
arrogant, mediocre who now talk large in Cultural Germany, to treat
Hegel in the same way as the brave Moses Mendelssohn in Herrings
time treated Spinoza as a “Dead Dog?”  I therefore openly avowed myself
the pupil of that mighty thinker, and even here and there, in the Chapter
on the theory of Value, coquetted with the mode of expression peculiar
to him. The mystification which  dialectic suffer in Hegel’s hands, by no
means prevents him from being the first to present its general form
working in a comprehensive  and conscious manner”

Karl Mark, Capital, Volume I, After word to the second German edition,
Progress publishers, Moscow (first published 1954).1986 p.29

6. The book ‘Ludwig Feuerbach and the end of classical German philosophy’
is written by Frederic Engels to prove that Feuerbach is the culmination
of German idealism. However after reading the book,  the reader realize
that   the entire philosophy reach its culmination with Hegel. In the last
paragraph of the first chapter of this book is concluded with a positive
remark on Hegel. Engels says that “Another thing we must not forget is
this. The Hegelian school is disintegrated, but Hegelian philosophy was
not overcome through criticism, Straus and Bauer each look one of its
sides and set it polemically against the other.  Feuerbach smashed the
system and simply discarded it. But a philosophy, is not  disposed of by
the mere assumption that it is false. And so powerful a work as Hegelian
philosophy, which had exercised so enormous of the nation, could not
be  disposed of by simply  being ignored. It had to be “Sublated” in its
own sense,  that is in the sense that  which its form had to be annihilated
through criticism, the new content had been won through it had to be
saved”
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Engels repeat the same idea in the fourth chapter of  the book
“Hegel was not simply put aside. On the contrary, a start was made from
his revolutionary side, described above from the dialectical method”.

7. “The concrete freedom requires that personal individually and its
particular interests should reach their  full development  and gain
recognition of the right for itself and also that they should, on the one
hand, pass over of their own accord into the interest of the
universal(society), and on the other knowingly and willingly
acknowledge this universal (Social interest) as their own substantial
spirit, and actively pursue it as their ultimate end” Hegel, philosophy of
Right, 1820, paragraph 260.

8. Question 1: Are you a Communist?

Answer: Yes.

Question 2: What is the aim of the Communists?

Answer: To organize society in such a way that every member of it can
develop and use all his capabilities and powers in complete freedom
and without thereby infringing the basic conditions of this society.

Question 3: How do you wish to achieve this aim?

 Answer: By the elimination of private property and its replacement by
community of property. Engels,  Draft of Communist faith, Marx Engels
collected works volume 6, Page 97

9.  “What, then, constitutes the alienation of labor?

First, the fact that labor is external to the worker, i.e., it does not belong

to his intrinsic nature; that in his work, therefore, he does not affirm

himself but denies himself, does not feel content but unhappy, does not

develop freely his physical and mental energy but mortifies his body

and ruins his mind. The worker therefore only feels himself outside his

work, and in his work feels outside himself. He feels at home when he is

not working, and when he is working he does not feel at home. His labor
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is therefore not voluntary, but coerced; it is forced labor. It is therefore

not the satisfaction of a need; it is merely a means to satisfy needs

external to it. Its alien character emerges clearly in the fact that as soon

as no physical or other compulsion exists, labor is shunned like the

plague. External labor, labor in which man alienates himself, is a labor of

self-sacrifice, of mortification. Lastly, the external character of labor for

the worker appears in the fact that it is not his own, but someone else’s,

that it does not belong to him, that in it he belongs, not to himself, but to

another. Just as in religion the spontaneous activity of the human

imagination, of the human brain and the human heart, operates on the

individual independently of him – that is, operates as an alien, divine or

diabolical activity – so is the worker’s activity not his spontaneous

activity. It belongs to another; it is the loss of his self.

As a result, therefore, man (the worker) only feels himself freely active

in his animal functions – eating, drinking, procreating, or at most in

his dwelling and in dressing-up, etc.; and in his human functions he no

longer feels himself to be anything but an animal. What is animal

becomes human and what is human becomes animal.

Certainly eating, drinking, procreating, etc., are also genuinely human

functions. But taken abstractly, separated from the sphere of all other

human activity and turned into sole and ultimate ends, they are animal

functions.

We have considered the act of estranging practical human activity, labor,

in two of its aspects. (1) The relation of the worker to the product of

labor as an alien object exercising power over him. This relation is at

the same time the relation to the sensuous external world, to the objects

of nature, as an alien world inimically opposed to him. (2) The relation
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of labor to the act of production within the labor process. This relation is

the relation of the worker to his own activity as an alien activity not

belonging to him; it is activity as suffering, strength as weakness,

begetting as emasculating, the worker’s own physical and mental

energy, his personal life – for what is life but activity? – as an activity

which is turned against him, independent of him and not belonging to

him. Here we have self-estrangement, as previously we had the

estrangement of the thing.”

Karl Marx, Economic and Philosophic Manuscripts of 1844, in Marx Engels

Collected works Volume 3,Progress publishers, Moscow, 1975, pp274-

75.

10. “By embracing this relation as a whole, communism is:

(1) In its first form only a generalization and consummation of it [of this

relation]. As such it appear s in a two-fold form: on the one hand, the

dominion of material property bulks so large that it wants to destroy

everything which is not capable of being possessed by all as private

property. It wants to disregard talent, etc., in an arbitrary manner. For it

the sole purpose of life and existence is direct, physical possession. The

category of the worker is not done away with, but extended to all men.

The relationship of private property persists as the relationship of the

community to the world of things. Finally, this movement of opposing

universal private property to private property finds expression in the

brutish form of opposing to marriage (certainly a form of exclusive

private property) the community of women, in which a woman becomes

a piece of communal and common property. It may be said that this idea

of the community of women gives away the secret of this as yet

completely crude and thoughtless communism.
 
Just as woman passes

from marriage to general prostitution, [Prostitution is only a specific

expression of the general prostitution of the laborer, and since it is a
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relationship in which falls not the prostitute alone, but also the one who

prostitutes – and the latter’s abomination is still greater – the capitalist,

etc., also comes under this head. – Note by Marx]
 
so the entire world of

wealth (that is, of man’s objective substance) passes from the relationship

of exclusive marriage with the owner of private property to a state of

universal prostitution with the community. This type of communism –

since it negates the personality of man in every sphere – is but the logical

expression of private property, which is this negation. General envy

constituting itself as a power is the disguise in which greed re-establishes

itself and satisfies itself, only in another way. The thought of every piece

of private property as such is at least turned against wealthier private

property in the form of envy and the urge to reduce things to a common

level, so that this envy and urge even constitute the  essence of

competition. Crude communism [The manuscript has: Kommunist. –

Ed.] is only the culmination of this envy and of this leveling-down

proceeding from the preconceived minimum. It has a definite, limited

standard. How little this annulment of private property is really an

appropriation is in fact proved by the abstract negation of the entire

world of culture and civilization, the regression to the unnatural ||IV|

simplicity of the poor and crude man who has few needs and who has

not only failed to go beyond private property, but has not yet even

reached it.

The community is only a community of labor, and of equality of

wages paid out by communal capital – by the community as the universal

capitalist. Both sides of the relationship are raised to an imagined

universality – labor as the category in which every person is placed,

and capital as the acknowledged universality and power of the

community.
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In the approach to woman as the spoil and handmaid of

communal lust is expressed the infinite degradation in which man exists

for himself, for the secret of this approach has its unambiguous, decisive,

plain and undisguised expression in the relation of man to woman and

in the manner in which the direct and natural species-relationship is

conceived. The direct, natural, and necessary relation of person to

person is the relation of man to woman. In this natural species-

relationship man’s relation to nature is immediately his relation to man,

just as his relation to man is immediately his relation to nature – his

own natural destination. In this relationship, therefore, is sensuously

manifested, reduced to an observable fact, the extent to which the human

essence has become nature to man, or to which nature to him has become

the human essence of man. From this relationship one can therefore

judge man’s whole level of development. From the character of this

relationship follows how much man as a species-being, as man, has come

to be himself and to comprehend himself; the relation of man to woman

is the most natural relation of human being to human being. It therefore

reveals the extent to which man’s natural behavior has become human,

or the extent to which the human essence in him has become a natural

essence – the extent to which his human nature has come to be natural

to him. This relationship also reveals the extent to which man’s need has

become a human need; the extent to which, therefore, the other person

as a person has become for him a need – the extent to which he in his

individual existence is at the same time a social being.

The first positive annulment of private property – crude

communism – is thus merely one form in which the vileness of private
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property, which wants to set itself up as the positive community system,

comes to the surface.

(2) Communism (a) still political in nature – democratic or

despotic; (ß) with the abolition of the state, yet still incomplete, and being

still affected by private property, i.e., by the estrangement of man. In

both forms communism already is aware of being reintegration or

return of man to himself, the transcendence of human self-estrangement;

but since it has not yet grasped the positive essence of private property,

and just as little the human nature of need, it remains captive to it and

infected by it. It has, indeed, grasped its concept, but not its essence.

(3) Communism as the positive transcendence of private property

as human self-estrangement, and therefore as the real appropriation of

the human essence by and for man; communism therefore as the

complete return of man to himself as a social (i.e., human) being – a

return accomplished consciously and embracing the entire wealth of

previous development. This communism, as fully developed naturalism,

equals humanism, and as fully developed humanism equals naturalism;

it is the genuine resolution of the conflict between man and nature and

between man and man – the true resolution of the strife between

existence and essence, between objectification and self-confirmation,

between freedom and necessity, between the individual and the species.

Communism is the riddle of history solved, and it knows itself to be this

solution.”

Karl Marx, Economic and Philosophic Manuscripts of 1844, in Marx

Engels Collected works Volume 3,Progress publishers, Moscow, 1975,

pp294-96.
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   11.  This primitive accumulation plays in Political Economy about the same

part as original Sin in theology. Adam bit the apple, and thereupon sin

fell on the human race. Its origin is supposed to be explained when it is

told as an anecdote of the past. In times long gone by there were two

sorts of people; one, the diligent, intelligent, and, above all, frugal etc;

the other, lazy rascals, spending their substance, and more, in idiotous

living. The legend of theological original sin tells us certainly how man

came to be condemned to eat his bread in the sweat of his brow; but the

history of economic original sin reveals to us that there are people to

whom this is by no means essential. Never mind! Thus it came to pass

that the former sort accumulated wealth,  and the latter sort had at last

nothing to sell except their own skins. And from this original sin dates

the poverty of the great majority that, despite all its labor, has up to now

nothing to sell but itself, and the wealth of the few that increase

constantly although they have long ceased to work. Karl Marx,  Capital

Volume I, Page 667

12. Hegel, Hegel’s logic, Section 24N.

13.

John Paul II, Crossing the Threshold of Hope, chapter 30.
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14.The Second Vatican Council document ‘Church in the Modern World’

says that “Christ the lord, Christ the new Adam, in the very revelation of

the mystery of the Father and his love, fully reveals man to himself and

brings light his most high calling. He who is the image of the invisible

God is himself the perfect man who has restored in the children of Adam

that likeness to God which had been disfigured ever since the first sin.”

(Church in the modern world, 22). John Paul II quotes this statement

frequently in his proclamations. No one except John Paul II dared to

utter the above statement. He says that this fear began from St, Peter.
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